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Premise

This book entitled “An Intellectual Approach to Islam" is a
collection of treatises written by Allama Abbas Haider Abidi, a
reputed religious scholar who is also gifted with a unique breadth
of vision. As the title of this book reflects, the Allama has tried to
approach and interpret Islam in a rational way. How comprehen-
sively he has outlined religion, religious laws and jurisprudence in
the following lines:

“The above verse makes it clearly manifest that
religion gives birth to religious laws. Asamauer of fact,
one needs his life 1o be governed by religious laws afier
he has reposcd his belief in religion, In other waords, it
can be said that religion is like the stem of a tree and
religious laws are is branches, When one has embraced
faith by having reposed his belicf in all the essen tials, he
is further asked 1o submit himself by performing the fun-
damentals of Islam which are also called the five pillars
of faith. When one further wants to know as how to pray
or when and how 1o fast or how and to whom pay Lhe
cess, such questions come under the purview of juris-
prudence,™

While dwelling on jurisprudence at length, the leamed author
aptly but lucidly writes the following passages:

“Jurisprudence is the third category wherelfmm
differences begin. Such differences existed even during
the period of the Companions {R.A) of the Holy Prophet
(p.b.wh.). The four grand Imams of Able-Sunnat had
divergence of opinion on many matters in the realm of
the juris. As regards the rights of a neighbour in a
property, Hazrat Imam Abu Hanifa's (R.A) point of
view was diametrically opposed to that of Huzeat Imam



Shaafei (R.A.). Similarly, there are variations in the
views at many places. If the Imam is reciting a Surah
during the prayer, other [ollowers should stand silent: on
this point, there is a consensus of opinion between Imam
Jafar-c-Sadig (A.S.) and Hazrat Imam Abu Hanifa
{R.A) but Hazrat Imam Shaafel differs.

"In matters of raising hand, there is an agreement
between Imam lafar-e-Sadiq (A.5.) and Imam Maalik
(R.A.) but Imam Abu Hanifa (R.A.) holds a different
view. In the past, the scholars and the jurisis were so
broad-minded that they held each other in high esteem,
despite their differcnces in academic and scholastic
fields, They also accommodaied the points of view of
their adversarics 1o a considerable extent. Those great
scholars and jurists did not brush aside the points of view
of their opponenis. On the other hand, they reflected on
the varying opinion, trying to (ind out comect solulions
to ever-growing problems in the nascent Muslim soci-
cty. The touch-stones indeed were the Holy Quran and
the Sunnah, Therefore, when Imam Shaafei once visited
the mausoleum of Imam Abu Hanila at Baghdad, he
abandoned his own way of prayer and prayed after the
Fashion of Imam Abu Hanifa. When people asked him
the reason of change, he replied that it was in deference
1o the personality of the late Imam, Another example is
that of lae Maulana Muhammad Hasan, the lounder of
Ashrafya Madarsa at Lahore. When Maulana Dacod
Ghaznavi called on Maulana Muhammad Hasan, he
requested his guest to lead the prayer. Al the same lime,
Maulana Hasan wrped his followers 1o pronounce
*Amen’ very very cmphatcally because it was the
method of Maulana Ghaenavi.”

Himselfl a great advocate of inter-sectarian harmony amang afl
the seis of Islam, Allama Abidi appears to have dedicated his life 10
this task. That is why he is loved and respected not only by the
religious scholars of other sects but by the people as a whole,
irrespective of their caste, creed and colour, The Allama knows il
well that love begets love and hatred breeds hatred. Being fully
conscious of this fact, he has been endeavouring in this hatred-
charged world 1o transmit love. He has made the dissemination of
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love as the very mission of his life. How far his efforts are going to
be crowned with success, only future will tell. But in this dark and
drcary atmosphere, whencver the silver linings appear on the
horizon, I feel that the efforts madeby Allama Abidi and men like
him are not being wasted. To quote Faiz Ahmed Faiz:
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Lingering isyet the bleakness alnight,
But distant is not dawn,

The rigours of autumn yet persist,
But audible are the songs of swan,

There is no denying the fact that rcligion is a force, It is also an
cstablished fact that no sect, however insignificant and ineffective,
can be climinated or brow-beaten on the basis of brute force or
impeccabie coercion, Intimidation, on the other hand, will lend it
vigour and strength. So, when no sect can be exterminated by
cocrcion, why not to live with love and amity and allow others (o
live s0. This lesson the bigoted and narrow-minded Muslim priests
have never leamt. It was because of the seclarian prejudices fanned
by the obscurantists that much damage was done to the Muslim
world in the past. How beautifully the Allama has cxplained this
dark aspect of the Muslim history. He says:

“The Muslim history is a witness that the condition
of junistic differences had become alarmin gly horrible
during the last days of the Abbasaid pernigd. Even minor
differences gave birth 10 major controversies and, on
cach such difference, there was the label of apostasy. It
also led to bloodshed. One seet of the Muslims stricd
expelling the other seet from the fold of Islam . Such was
the mutual discord that the majorily sectof the Muslims
used 1o openly denounce the minarily sect from the
pulpit. Ibne Kasir writcs that in the year 475 Hijri when
Sharil Abul Qasim was appointed preacher of Madarsa-



e-Nazimia of Baghdad, the institution founded by Ni-
zamul-Mulk, he openly denounced Hanbala from the
pulpit and branded him as an apestate. The government
of that ume was all praise for Sharil Abul Qasim and
bestowed upon him the Lite of “ Alim-ul-Sant” in recog-
nition of his merilorious services. While writing the
exegis of the Holy Quran, Maulana Abul Kalam Azad
says that the real cause of the invasion of Tanarians was
the gectarian feod prevailing among the Muslims and no
Muslim historian can ever ignore this fact. ALK horazan,
there was a raging baitle between the Hanafiites and the
Shafeiites. That was why the Hanafiites, being abso-
lutely disgusied with the Shafeiites, invited Halagu
Khan, They opened the gates of the walled city, Bul
when the Tartarians assaulted, they neither spared the
Hanafiites nor the Shafeiites. Men belonging o both the
sects were done o death. In the same way, the reason of
Halagu's attack on Baghdad lay in the enmity between
the Sunnis and the Shiitcs. The Shiites had invited
Halagu Khan to attack Baghdad. As regards the relig-
ious scholars and jurists, they were busy in idle dizcug-
sion whether one should take bath before or after eating
yoghurt when the army of Halagu Khan was attacking
Baghdad, Similarly, the Muslim scholars of Samargand
were busy in discussion over an issuc whether or notthe
removal of a grey hair was lawful when the Russian
forces captured the state of Samargand.”

To the Allama, the real cause of the destruction of the culture
and civilization in many parts of the Muslim world is sectanan feud.
This feud is always created by the dogmatic and narrow-minded
pricst who has, with a few exceptions, invariably been a purchas-
able commodity, It is he who has always served the wish of his
master. The Allama sheds a flood of light on this highly deplorable
role of the Muslim priests and this dark aspect of the Muslim

socicty. He says:

“Ever since the emergence of monarchy, the rulers
have got the Muslim scholars involved in pelty juristic
junkets Tor their own political considerations lest the
Muslims should unite and the real spirit of [slam should



prevail. The Muslim rulers have always been afraid of
the mass awakening and the demand for human rights as
granted by Islam.”

There is no doubt that Allama Abidi is one of the few great
orators inthis country. Itis becausc of his oratory and preaching that
he is not only known all over Pakistan but even abroad. Beyond the
fronticrs of this country, there are thousands of his admirers who
often wish to be profitied by his leaming and erudition, He too does
not disappoint them and, despite his preoccupations, finds time o
quench their thirst for knowledge. Among his admirers, most of the
people are settled in UK., U.S.A., Canada, African and Middle
Eastern countries. He is also very much appreciated and respected
by his followers in India. Originally hailing from Hyderabad
Decean, having his ancestral connexions with U.P, the Allama is
a happy blend of the two cultures. A living monument of nobleness
and grace as he is, the Allama’s heart appears to be full of the milk
of human kindness. His warmth, cordiality and humane outlook
always remind me of a couplet of Mirza Ghalib;

Shghr o funref
g =27

My hearl bleeds in lamentaiion,
Who exists after me for love and affection?

Beyond doubt, Allama Abidi is a reputed preacher, but he is at
the same time a great observer of human nature, He keeps an
unerning eye on the foibles of human beings, imespective of their
status or station in life. But what is more striking that he has the
courage o call a spade & spade. [tis said that truth is always biter:
it is all the more bitter if it is stated about the ruler. There is no
denying the fact that great men all over the ages have paid the
heaviest prices and, amidst the heavy odds against them, they have
been steadlastly firm in their conviction. For upholding truth,
Socrates had o drink the cup of hemlock and Hallaj as well as
Sarmad had to suffer the most gruesome agonics. The greatest
exponent of truth who has been and shall continue to be the hest
model not only for Allama but for millions of the mankind is Hazrat
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Imam Husain (A.S.), the grand-son of the Holy Prophel (peace be
upon him and his progeny). He has set a unigue example of
upholding truth. Inspired as the Allama is by the radiating person-
ality of his beloved Holy Imam, he always tries his best to state truth.
For the assertion of truth, he cares the least for the conscquences.
His main concern is veracity whose faithful expression demands a
bold and noble heart. The Allama definitely possesses that heart.
When his first treatise appeared on the horizon, late President Zia-
ul-Hagq was still alive and all-powerful.* But it was only Abbas
Haider Abidi who had the courage and conviclion Lo say:

“eeee During the entire  period of his rule, he
(President Zia-ul-Hag) kept on crying ‘Tslam, Islam®, It
was only the lip sympathy which he paid w Islam
because he neither wok any concrete step for the revival
of moral values nor did he try o uphold justice and
respect of Taw in the society, Other Imporiant aspects,
such as basic human rights, dignity of man and suprem-
acy of leamning and knowledge remained obscured too,
He ried w implement Islam through [Mogs. I's an
admited Fact that punitive measures are adopted o curb
the evil and not o impede the good. IT you wish to
eradicate the evil without encouraging the good, the evil
may very likely change its form but it will never be
uprooted.

“"General Zia-ul-Hag perhaps adopied this course
because the members of Jamat-e-1slami, the men close
tw him and some religious scholars who enjoyed his
conlidence, counsclled him o do so. The past history is
a lestimony that whenever the religious scholars en-
Jjoyed the confidence of their rulers, they have always
eppressed and tymnnised men having different [aiths.
These scholars have always acted in utter vielation of
the wachings of the Holy Quran which glaringly says
"Fur you 15 your religion; Tor me 15 mine™."

Al another place in the same treatise, the leamed Allama has
made an assessment of the personality of President Zia-ul-Hag in
the following words:

* The lirst treatise of the Allama appearcd unider the caption ” Alkaar-e-Pareshan” in January,
I9EE, some eatmcts of the treatise were also published in the daily "Jung”.
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“There is no denying the fact that family back-
ground has much of its influence on the development of
personalily. Training too plays its important role. Presi-
dent Zia-ul-Haq was bomn inapuritan family. He wasthe
son of a Moulvi. Therelore, so puritanic he became that,
to quote his own words, he used to atiend school and
college in the British days by wearing Shalwar and
Kameez, During the carly period of his service, when-
ever his Commending Olficer needed to summon Presi-
dent Zia, he sent a person Lo @ mosque where the later
was gencrally found,

“The real problem in our socicty is that we consider
only that person God-fearing and good who makes a
pariicular type of appearance or adopts a conventional
life-style. At the same time, he clings o his own faith
which he has inherited and denounces men of other
faiths as "Kaafirs'. In additcon to that, he starts consid-
ering customs and traditions as the inalienable part of
religion while the fact is that Islam has nothing to do
with Lhe local customs and traditions.

“"However, whereas President Zia-ul-Hag's im-
pressionistic mind was considerably influenced by his
puritanic upbringing: he also locked with open eyesat
the other side of life, especially during his dilferent
postings within and outside the country. There oo, his
perceptions did n't go without impressions, This con-
trast did create a cleavage in his mind. The result was
that he became a dual personality. In the psychological
term, such @ person is also called ‘a splited personal-

1 LI L

ity".

How candid and bold was Allama Abidi when he pointed out
the following shoncomings of the ruling President:

“As suid carlier, President Zia®s entire period of
rule has unfortunately been marked by the lack of any
significant achicvementin all walks of life, Besides this
major drawback, there are men including his admirers,
who olten criticise him for certain lapses. The biggest
charge levelled against President Zia is that he is the
person who put Shaheed Zulligar Al Bhutto on the pal-



lows. Secondly, the corruption of bribery reached its
extreme limits during his reign and he ook no proper
measures either to curb or uproot iL He himsell has, on
some occasions, admitted the fact that bribery has been
rampant in our society. Thirdly, il is during his period of
rule that the menace of drug mafia has alarmingly
reached its magnitude. Further, the irony that some of
Lhe wop-notchers of the country are seemingly involved
in the promotion of this evil. Fourthly, President Zia
promised the nation 1o hold gencral elections within 90
days of the imposition of Martial Law, but in ulter
violation of his own promise and on the sheer pretext of
the objective conditions, he has been ruling the country
for more than 10 years. Fifthly, through his manipula-
tions, he has notonly weakend butenormously damaged
the political parties. Sixthly, it was during his reign that
the orgy of sectarianism, communalism and provincial-
ism raised its ugly head. Asaresultof it, there was much
of hlood-shed. Lastly, he patronised his own brand of
faith on the government level......"

A man of great vision as Allama Abidi is, some of his premo-
nitions which appeared in these treatises, have come true. His
clairvoyance prompted him 10 write the following words, Itis all the
more strange that he had perceived the impending doom at the time
when there prevailed a lull and there appeared not the least trace of
any storm undemeath the political surface. Look, how premonitory
were his words!:

“But despite all the achicvements of the Prime
Minister, there exists a fundamenial difference between
himand the President, General Ziadid enjoy the suppon
of the army, He still enjoys the same. So long as he is in
the good books of the army Generals, he is absolutely
safe, On the other hand, Prime Minister Juncjo is a
represenlative of people. His real force springs from the
masses, He is so simple and conscientious that during all
the period of tenure of his office stretching over more
than theee years, he neither tricd to be popular among the
masses on the basis of hig sellless service, nor did his
own partymen ever bother 1o form his image. The Prime



Minister should have perhaps avoided his image-build-
ing lest his increasing popularity in the masses should
create doubts in the mind of the President. [t is because
of the facl the President is still the real key to power: the
Prime Minister is nothing but a shadow.”

Primarily and essentially, Allama Abidi is a religious scholar.
But at the same time, he has delved deep into Economics, especially
Islamic Economics. It was in Economics that he earned his Master
degree long ago. He inlends to bring to limelight the true economic
system of Islam which, il adopted inits true spirit, is sure to castigate
the evils of Capitalisrn and Communism. His learned lectures,
lclevised on the national TV network, have touched the heans of
millions of TV watchers. Preoccupied as he is, I hope-that he will
gparc some more time for writing in order to illumine the dark
corridors of human psyche.

I equally hope that the readers of this book will gain a lot in
order to lead strife-free, happy and contented lives. The salutary
effect that the contents of this book are very likely to exercise on the
minds of the readers, T believe that it will help a great deal in
shedding petty prejudices of sectarianism and provincialism. The
demon of hatred is nothing but the fire of the worst kind. It may bum
ornot bum the issues of hatred, but it definitely reduces to ashes the
person who has allowed his mind and heart to be an casy prey o
hatred of any kind. The need of the hour is that we should leam the
lesson of love. Love always begets love. Beyond doubt, it's the
greatest weapon with which the whole world can be conquered. It
is my [irm belief that our salvation and the salvation of this country
lies in the message of love and this book disseminates that message.

In the end, [ must express my gratitude to Professor S.G. Abbas
whose untiring cfforts have made possible the publication of this
book. Iam equally thank ful to the famous poct, Raghib Muradabadi
for his valuable help in the completion of this book.

HUSAIN NASSER,
December 1, 1988. Chicl Exccutive.
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ISLAM’S REAL MESSAGE

(This chapter was wrinen by the author
on 6], 1988)

For the last ten years, slogans of “Nizam-c-Mustafa”, “Nizam-
c-Islam™ and “Nifaz-e-Islam" have been constantly echoing in this
country. For nine years or 50, Martial Law continued to last. [t was
the outcome of the Mizam-e-Mustafa Movement, the Movement
launched vigorously by the Pakistan National Alliance. There is no
doubt that, during this period, General Mohammad Zia-ul-Haq, the
President of Pakistan, did his best to introduce the Islamic system
in the country but his efforts unfortunaiely remained confined to the
narrow limits of the obscurantists. The President also endeavoured
10 evoke the interest of the scholars and intellectuals in matters
pertaining to Islam, He tried his utmost to get religious affairs out
of the hands of the exiremisis, entrusting thereby all matters to the
scholars and the intellectuals. But, instead of contributing their
share, if not wholly, then partly, these intelleciuals and clites, for
reasens best known to them, remained considerably withdrawn.
The burcaucracy had its own axe to grind. At last, with all candour
and sincerity, the President had to accept his failure.

Subscquently, for certain political motives at its background,
the Shariat Bill loomed large on the horizon. Whether that Bill was
a sincere ¢fforn in the direction of implementation of the Islamic
laws or il was a sheer conspiracy of a political party which has been
cxploiting the fair name of Islam for its sclfish ends ever since its
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inception. The strategy of that party looked that, after the passage
of the Bill, the National Assembly and the Senate would be reduced
to nothingness, and then it would be very casy to grab power
through the back-door. This party knows it very well that it can
never lawfully come into power by enjoying the confidence of the
majority of people. Althoughits slogan is Islam: its entire organisa-
tional s¢t-upis based on the communist and fascist ideology. Before
the creation of Pakistan, the full-throated slopan of this party was:
“First make Muslims, then establish a Muslim State.” Its an estab-
lished fact that the insinuated party opposed tooth and nail the
creation of Pakistan. But after Pakistan had emerged on the map of
the world as an independent and sovereign state, it changed its
strategy. Now its policy is: “First grab power, then make Muslims. ™
In view ol its ideology, this party has evelved a new policy.

Forthis party, however, Shariat Bill is the need of the hour. But
before we discuss the Shariat Bill in its entirety, we shall have to
understand Islam in its true perspective. In Islam, religion( ¢r.7 )
is the prime factor. Secondly, there are the divine injunctions called
the religious laws (== ). In the third place, there ranks the
jurisprudence (. ). In the whole of Quran, no term such as
“system”, “‘consititution”, “code of laws" or “ideology™ has ever
been used for Islam. At one place, however, its complete definition
is given in Verse no. 30 of Surah 'Rome’

0. So s thy purpose (O i )

Muha;nmad] for TE]ILE,::J'I‘I a:h: &;E;_LL_:}; gL !‘—:&-‘1‘;’;’
man by nature upritght - ol e hi:, At L
nature (framed) of Allah, in Q{ﬁ“ﬂ -Lfmle’Lf.jr&d
which He hath created man. Sl &1;;

2i e
There is no alicring (the Jaws o
ul) Allah's creation.

Then followed another divine injunction which exists in Verse
no. 40 of Surah *Yusul™:

-

W T ritEn T
Who hath commanded you ~3I31.;" EZL?PJM |
that ye worship none save rarte &0 S
. " . ! i ! . w
Him. This is the right religion, U:fj‘ 1683 ¥ ,u;'-:ra
but mast men know not, o ;:Lﬂﬂ

In Verse no. 28 of Surah *Fatah’ of the Holy Quran, the divine
commandment is as given under:
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28. He it is Who hath sent His o] i
messenger with the guidance :I.Fuaj‘gﬂ-p-'uﬂ-ﬁk}ﬁfﬁ

and the religion of guth, that 4% rep T2ie 120 b 15
He may cause il o prevail aver #‘-F“}Jlt}"i = riers

all religions, And Allah suf- @ 1622k o5

ficcth a5 a witness,

In the shape of Verse no. 2 of Surzh ‘A'zumr’, the revelation
came as [ollows:

2. Lol We have revealed the

Scripture unto thee (Muham- ﬁfg&&ﬂmﬁ

mad) with truth; so worship | SYE 0
Allah, making religion pure étﬂbﬂ'mﬂ?‘“‘
for Him (only).

And according to the 26th Verse of Surah * Al-Moa rij’ which is
given as under:

16' Md ll'.IJ.‘.ISL'. who h'El'iE"'E Eﬂ T e .-'.-! -t e
the Day of Judgement, @wﬂ’.gmuﬂﬂ s

Therefore, in the light of the Quranic verses as cited above, 1t
became cvident that religion( ¢r.> ) means belief in the existence
of a single God, belief in the prophethood of Hazrat Mohammad
{p.b.u.h.) as the Last Messenger of God, belief in the Holy Quran as
the divine gospel and belief in the occurence of the Doomsday.
After one has had belief in the these things, he will naturally ask
himself what to do next. At this stage, Islam tells him to pray, to fast,
lo pay ccss, 1o go for the pilgrimage and to fight in the way of God.
All these, put together, are called religious laws ( 2xs  ).The
religious laws contain within their body such lopics as contract of
marriage, divorce and all which is lawful as well as unlawful, It is
clearly stated in the 13th Verse of Surah *A'shura:

13. He hash ordained for you

that religion which He com- u"’:'fu,ﬁ.EJ"H.;H ﬁ-_;ﬁ
mended unto Noah, and that ﬂﬂjﬁ&;f&gjiiﬂ.ﬁ 2

which We inspire in thee (Mu- ,
AN e
harmmad), znd that which We 5o 5 ;ﬂ_ﬁ fiﬁlbr f: _1[.:;
commended  wnin  Abraham 1.!-:" . :.u!n-i, Te o
and Moses and Jesus, saying: }Vﬁg""ﬂf - Uﬂ'ﬁf"’
Establish the religion, and be ad
not divided therein,
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The above Verse makes it cleaﬂy manifest that religion ( x> )
gives birth to religious laws ( ....mrJ:« ). As a mauer of fact, one
needs hig life to be governed by the religious laws after he hag
reposed his beliel in religion, In other words, it can be said that
religion is like the stem of atree and religious laws are its branches.
When one has embraced faith by having reposed his belief in all the
essentials, he is further asked to submit himsell by performing the
fundamentals of [slam which are also called the live pillars of faith.
When one further wanis 1o know as how o p-ay or when and how
to fustor how and to whom pay the cess, such guestions come under
the purview of jurisprudence ( & ).

Broadly speaking, jurisprudence deals with the subject matter
of technical nature, For example, the phases that one has to go
through while offering prayers, are the subject matter of jurispru-
dence. Similarly, there are many topics which this branch ol
leaming deals with. There came the divine injunction in 122nd
Verse of Surah “Tauba® which is given as under:

122, And the belicvers should e ot Tt I
not all go out to fipht. OF every =251 '-"n"'\'llu"""']“‘ﬁ{""
Y

roop of them, o party only _,,,_.:,,_,_.; 5,3 e “';J.;
should go forth, Wal they (who LE’ ,

I i :"'l Al g, -
are Jelt behind) may  gam J’J"'J-"\.J 1\.11,!1«“-?‘*; TL

sound knewledpge in r:ligim?_ P [ :ﬂ‘ |';‘_:;;_: 565
and that they may wam their e
folk when they return o them (G T

50 thai may beware.,

Jurisprudence is the thind category wherefrom differences
begin, Such diflerences existed even during the period of the
Companions (R.A) of the Holy Prophet (p.bauh.). The four grand
Imams of Ahle-Sunnat had divergence of opinion on many maiters
i the realm of the juris. As regards the right of a neighbour in a
property, Hazrat Imam Abu Hanifa's (R.A.) point of view was
diametrically opposed to that of Huazrat Imam Shaafci (R.A.).
Similarly, there are vanations in the views at many places. If the
Imam is reciting a Surah during the prayer, other followers should
stand sikent: on this point, there is a consensus of opinion between
Imam Jafar-e-Sadiq (A.S.) and Hazrat ITmam Abu Hanifa (R.AL),
but Hazrat Imam Shaalci differs,
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In matter of raising hands ( ¢z2&. ), there is an agreement
between Imam Jafar-e-Sadiq (A.S.) and Imam Maalik (R.A.), but
Imam Abu Hanifa (R.A.) holds a different view. In the past, the
scholars and he jurists were so broad-minded that they held each
other in high esteem, despite their differences in academic and
scholastic fields. They also accommodated the points of view of
their adversaries 1o a considerable extent. Those great scholars and
Jurists did not brush aside the points of view of their opponents. On
the other hand, they reflected on the varying opinion, trying to find
oul correct solutions 1o ever-growing problems in the nascent
Muslim society. The louch-stone indeed were the Holy Quran and
the Sunnah. Therefore, when Imam Shaafei (R.A.) once visited the
mausoleum of Imam Abu Hanifa (R.A.) at Baghdad, he abandoned
his own way of prayer and prayed after the fashion of Imam Abu
Hanifa (R.A.). When people asked him the reason of the change, he
replied that it was in deference to the personality of the late Imam.
Another example is that of latc Maulana Mohammad Hasan, the
founder of Ashrafya Madarsa at Lahore. When Maulana Daood
Ghaznavi called on Maulana Mohammad Hasan, he requested his
guest 1o lead the prayer. Atthe same time, Maulana Hasan urged his
followers to pronounce Amen very very emphatically because it
wis the method of Maulana Ghaznavi.

Aboul three decades apo, Sheikh Mohammad Shariati had
founded a religious institution at Frere Road in Karachi. In that
institution, some children of Hanali faith too got their education.
Alter some lime, the parents of those children expressed their wish
that their children be waught their own figah, Hazrat Sheikh Shari-
ati instantly made provision for a Sunni moulvi and those children
were laught in accordance with their faith;

Ever since the emergence of monarchy, the rulers hiave got the
Muslim scholars involved in petty juristic junkets for their own
political considerations lest the Muslims should unite and the real
spirit of Islam should prevail. The Muslim rulers have alwa ys been
alraid of the mass awakening and the demand for human nghts as
eranicd by Islam,

The Muslim history is a witness that the condition of juristic
differences had become alarmingly horrible during the last days of
the Abbasaid period, Even minor differences gave binh 1o I jor
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controversies and, on cach such difference, there was the label of
apostasy. It also led to bloodshed. One sect of the Muslims started
expelling the other sect from the fold of Islam. Such was the mutual
discord that the majority scct of the Muslims used w openly de-
nounce the minority sect from the pulpit. Ibne Kasir writes that in
the year 475 Hijra when Sharil Abul Qasim was appointed *Waez'
{preacher) of Madarsa-c-Nizamia of Baghdad, the institution
founded by Nizamul-Mulk, he openly denounced Hanabla from the
pulpit and branded him as an apostate. The government of that time
was all praise for Sharil Abul Qasim and bestowed upon him the
titie of *Alim-ul-Sant™ in recognition of his merilorious services.
While writing the exegis of the Holy Quran, Maulana Abul Kalam
Azad says that the real cause of the invasion of the Tartarians was
the secterain feud prevailing among the Muslims and no Muslim
historian can ever ignore this fact. At Khorasan, there was a raging
battle between the Hanafiites and the Shafeiites. That was why the
Hanaliiles, being absolutely disgusted with the Shafeiites, invited
Halagu Khan. They opened the gates of the walled city. But when
the Tartarians assaulted, they neither spared the Hanafiites nor the
Shaftiites. Men belonging to both sects were done to death. In the
same way, the rcason of Halagu's attack on Baghdad lay in the
enmily between the Sunnis and the Shiites. The Shiites had invited
Halagu Khan to attack Baghdad. As regards the religious scholars
and jurists, they were busy in idle discussion whether one should
lake bath before or alter eating yoghurt when the army of Halagu
Khan was attacking Baghdad. Similarly, the Muslim scholars of
Samargand were busy in discussion over an issue whetherornot the
removal of a grey hair was lawful when the Russian forces captured
the State of Samargand,

The events mentioned above are just a few out of myriad of
kindred nature, But these events do reflect our horrible and ignomi-
nous past and I have purposcly brought them to limelight so as to
impress upon my readers, emphasising thereby the fact that the
nations which leam no lesson from their past, can neither improve
their present conditions nor can they make their future bright.

Striving as we are in the name of the Shariat Bill so as to impose
the faith of 2 particular sect on other sects, by doing so are we not
trying to repeat the sad history of our past? Do we want Lo confine
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the unbounded and limitless span of Islam 1o its narrowest limits?
Such a slogan whether it is raised by the Sunnis or the Shias, is sure
to undo the unifying coherence of the nation, It will definitely deal
a terrific blow to the integrity of the country. Such an apprehension
was very aptly pointed by a newspaper called “Siyasat™. It's a
largely circulated daily of Urdu which is published from Hyderabad
Deccan. Inone of its publications in the month of October, 1987, the
paper saysthat the policy of Islamisation as pursucd by General Zia-
ul-Hag, the President of Pakistan, has enflamed secterianism in the
country.

Beyond doubt, President Zia-ul-Haq appears to be Islam-
loving and, for the first time in Pakistan, his love for Islam has
engeneied a feeling in the countrymen that one should abide by the
injunctions which God has communicated through His last Messen-
ger. Thus, the credit goes o President Zia-ul-Hag who has created
an atmosphere for the acceptance of [slam in the country. Further,
there is no denying the fact that the massess are always inspired by
the quality and characier of their leadership. Self-effacing and self-
abnegating as President Zia is, he has won almost every wager
during the last ten years of his rule on the basis of these two virtues.
Although he has never uscd Jinnah cap, yet he has brought in vogue
the use of sherwani. Futher, he kept on using the dress (Shalwar,
Kameez and Koti) which was accorded formal recognition by
Shahced Zulfigar Ali Bhuto. President Zia abstained from wine
and women. He did not indulge himsell in bribery too. During the
entire period of his rule, he keptoncrying *Islam, Islam’. It was only
the lip sympathy which he paid to Islam because he neither ook any
conerete step for the revival of moral values nor did he try to uphold
justice and respect of law in the society. Other important aspects,
such as basic human rights, dignity of man and supremacy of leam-
ing and knowledge remained obscured too. He tried 1o implement
Islam through Mogs. 1's an admitted fact that punitive measures are
adopted to curb the evil and not 1o impede the good, If you wish Lo
cradicate the evil without encouraging the good, the evil may very
likely change its form but it will never be uprooted,

General Zia-ul-Hag perhaps adopted this course because the
members of Jamat-e-Islami, the men close to him and some relig-
ious scholars who enjoyed his conlidence, counselled him to do so.

17



Ispawes Rea Messacn

The past history is a testimony that whenever the religious scholars
have enjoyed the confidence of their rulers, they have always
oppressed and tyrannised men having different faiths. These schol-
ars have always acted in utter violation of the teachings of the Holy
Quran which glaringly says, “For you is your religion; for me is
mine."”

6. Unto you your religion, mmd L, T
unte mr:}lm}r::]iginn.g @ HEJLL’ F_}ﬂ

During the period of much-trumpeted Nizam-c-Mustafa, some
prominent ulemas were heard saying, “Mr. President! first of all,
make the T.V. Muslim. The women appeanng on its screen, should
be veiled. One who does not keep beard, be jailed. The coming out
of women from their homes, should be declared unlawful.” None
else but the Head of an eminent organisation like the Advisory
Council gave a statement to the Press that any such boy who ap-
peared on the road al the prayer-time, should be sentenced for 15
strips. That stalement of the Head of the Advisory Council was in
utter violation of the divine injunction because nowhere in the Holy
Quran there existed such a command, nordid the Holy Prophet cver
ask for such a thing. Similarly, there exists no such rule in the juries
of Imam-c-Arba nor in the Jjurisprudence of Imam Jafar-e-Sadiq
(A.5).

Prayer is fundamentally and essentially a communion between
God and His creatures. For the dereliction of this duty, the right of
dccountability rests with God alone, and that too on the Doomsday,
It appears that these self-styled champions of Islam, under the
pseudo fervour of religion, want to deprive God of His powers 100,
ILis anappreciable fact that despite some of his political limitations,
President Zia-ul-Haq is & man of immense political acumen; other-
wise, Pakistan oo would have changed into another Baghdad of the
olden times.

When loud speaker was invented and i was used for the first
time, the fanatics opposed ils use in mosques and got it declared as
unluwlul. As a result of it, nany murders took place and many
viluable human lives were lost. Bul when the society accepted ity
use, they too accepted it and now their preaching without it is
undesirable. For such persons, the act of the Prophet of Islam was
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surely to teach a lesson. At first, Hazrat Bilal was the only person
who made prayer calls; but when the number of the Muslims
increased, the Holy Prophet placed another caller at the distance
beyond which the voice of Hazral Billa could not be heard. That
person used to repeat the calls of Hazrat Bilal. When the number of
the Muslims further increased, a third caller was made to stand
beyond the hailing distance of the sccond caller. He uscd to repeat
the prayer-call of the second caller. The real purpose of addition in
the numberof callers was 1o inform the faithiuls that the prayer-time
had come. The function performed by three persons in those days,
can easily be discharged today by a loud-speaker.

In the Muslim Society, the concept of ‘pulpit’ was borrowed
from places of worship of the Romans. It was adopted on the advice
of Hazrat Salman Farsi. *Saravil' which is now called ‘Shalwar’
was imported from Iran and was presented to the Holy Prophet as
a gift. The Prophet was not only pleased to accept that gifl but he
used it too.

The sum and substance of my writing this treatise is 1o draw the
kind attention of my readers, especially those 200 Members of the
National Assembly who represent 100 million people of country.
Since these members have the power to enact laws, therefore I ask
them whether, by accepting the Shariat Bill which is drafted by
ohscurantists and fanatics, they will allow the country to be ravaged
by seclerian prejudices and petty-mindedness or they will be guided
by wisdom and sagacity so as to limit only the govemment o the
Shariat and leave the juristic affairs to the wish of each secl.

Further, one thing should be clearly borne in mind that jurispru-
dence is that law which provides protection to the fundamentals of
the Shariat, Every law has its two aspects. The [irstaspect deals with
its meaning, the second with its ebject. In its meaning, every law
appears 1o be the same: but at the time of its application, it's
somelimes the meaning and somctimes the object which is given
duc consideration. Forexample, section 302 is framed as a deterrent
against murder, But il the murder is intentional and volitionary, the
murderer is 10 be dealt within that clause which is punishable with
death or life punishment. Here the legal implication will be in
accordance with the meaning of the taw, Bul il the same murder is
commited either by an insanc person or by a minor and it's all
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accidental, the murderer will not be punished with death or life im-
prisonment. For example, if somebody is cleaning the barrel of his
gun and he does not know that there is a cariridge in it; suddenly,
there is a shot and a person gets klilled. In that case, the murderer
is not to be punished either with death or life imprisonment,
dlthough here too the nature of crime is the same, In this case, the
objective aspect of law will be taken into consideration and the
insane person or the minor or the person commilting unintentional
r..‘i‘irnr.". will not be punishable with murder or lile punishment.

Laws arc framed to keep the socicty stable. If we make such
laws which create confusion or friction in the socicty, we arc then
on one hand debasing our own laws; on the other hand, we are
showing our incompetence 1o dispense with law. Generally speak-
ing, the exploitation of law is made either by the autocratic rulers or
those scholars of religion who are not God-fearing and are always
governed by the impulse of selfish motive. Men of deep leaming
and of sound moral character do rank much above. A common man
with a clear conscience never bargains with law for the sake of his
persenal gains, A glaring example before us is that of Imam Abu
Hanifa (R.A.} that when Mansoor Abbasi, the ruler of Baghdad,
wished o clevate him (o the post of the Chief Justice, Imam Abu
Hanifa declined to accept it, pleading that he would not prove equal
to the task. On the refusal of the Imam, the ruler became extremely
angry and, out of anger, when he remarked, * You speak a lic.” the
Imam instantly replied, “If T am speaking a lie, why do you wish to
entrust this high office 1o a lier? On the other hand, if you deem my
stiement as correct, then accept what | say.” 1t's not an easy task
o opposc the raler for the sake of truth, Therefore, Imam Abu
Hanifa had 10 sulfer the punishment of logging. He had 1o undergo
the punishment of imprisonment 1o, But he had the courage o face
the odds of life. He never compromised on principles. The empta-
lions of casy and contented temporal life had no attraction for him.
But, by sclling a noble cxample for the respect of law and for
upholding truth in the dark dungeon of Muslim history, Imam Abu
Hanifa has lefl the foot-prints which men of exceptional heroism
and lovers of truth shall continue 10 follow throughout ages.
Another pant of the same history is that Qazi Abu Yusuf managed
Lo acquire that post of Chiel Justice which Imam Abu Hanifa had
declined to accept.
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In my considered opinion, the religious policy pursucd by the
last Martial Law Government in which secieranism was made 1o
play its sordid and sinister role, was nothing but highly deplorable.
That is why Prime Minister Mohammad Khan Juncjo was con-
strained to pronounce prudentiy that he could approve of only that
Shariat Bill which was acceptable to all the sects of the Muslims,
The Prime Minister can discharge this function only at that time
when he has clearly grasped the distinction between the *“Shariat”
and the *Figah™" and when he has resolved to keep the Govermment
limited to the Shariat,

Honestly speaking, Mr. Mohammad Khan Juncjo is a scrious,
sober-minded and sagacious person who is athorough gentleman as
well. Pains-taking and enduring as he has proved himself, but
during the two-year period of his rule the way he has conducted the
thomy affairs of the country with prudence and foresight, these
inborn qualitics of Mr. Jungjo cannot be ignored too, The fact is that
he is the choice of Pir Saheb ol Pagara. But President Zia is reap-
ing the reward of all the achievements of Mr. Juncjo. Had there been
any other persen in place of him, it would not only have beon
difficult but perhaps impossible o cope with the President who is
yet the semblance of the Martial Law. Mr. Junejo is, on the other
hand, the clected representative of the Parliament. But despite this
sharp contrast, the Prime Minister is very ably coping with the
President.

His personal merits coupled with his Mawless character have
earned him a distinction which he Aghtly deserves. His uprightness
could not be denicd cven by his worst encmics. As the Prime
Minister, he tried his best to fulfil the commitments which he made
to the people and nation, Among many leathers of his cap, the most
conspicuous arc the reeently held Local Bodies' eleclions. These
clections were certainly held ina free and Cair manner and there was
not the least intervention of the Government. This credit oo oS
to Mr. Junejo. The results of the elections at Karachi and Hyderabad
where MOQM pained a resounding victory and the N.W.F.P. where
the People’s Party scored the largest number of seats, are a flaring
proof that the Government made no manipulation, whether direct] ¥
orindirectly. As regards Punjab, where the Muslim League has won
the largest number of scats, it is so because the people of Punjub
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reposed confidence in the leadership of the Muslim League.
However, the recent election has further enhanced the prestige of
the Prime Minister in the cyes of the people. The enhanced prestige
of Mr, Juncjo will definitely benefit the ruling party if clections are
held in 1990, It's a big “il", but he possibility ol holding clections
in 1900 cannot be aliogether uled out as well.

In order to rule the country and run the administration effec-
tively, President Zia-ul-Haq had formed a team of able and cxperi-
cnced men like Licut General K.M. Arif, Mr. Ghulam Ishag Khan,
General Mujib-ur-Rehman, Mr, Agha Shahi and Dr. Mahboob-ul-
Hag. Prime Minister Junejo too has rallicd round him men of
exceptional ability and vast experience. In burcaucracy, he has
placed seasoncd men like Captain Isani, Messers Massod-uz-
Zaman and Hasan Zaheer at the helm of affairs, Similarly, he has
inducted into his cabinet highly experienced and sagacious politi-
cians such as Qazi Abdul Majeed Abid and dedicated as well as
sparkling men like Mr. Nasim Aheer. In the person of Finance
Minister, Mr. Mohammad Yascen Wattoo, the Prime Minister has
got another gem,

But despite all the achievements of the Prime Minister, there
¢xists a fundamental difference between him and the Presidenl.
General Zia did enjoy the support of the army. He still enjoys the
same. So Jong as he is in the good books of the army generals, he
is absolutcly safe. On the other hand, Prime Minister Junejo is a
representative of people. His real force springs from the masses. He
is 50 simple and conscientious that during all the period of the tenure
of his office stretching over more than three years, he neither tried
1o be popular among the massess on the busis of his sclfless service
nor did his own partymen ever bother to form his image. The Prime
Minister should have perhaps avoided his image-building lest his
increasing popularity in the massess should create doubts in the
mind of the President. Itis beeause of this fact that the President is
still the real key to power: the Prime Minisier is nothing but a
shudow,

Mr. Mohammuad Khan Juncjo is not only the Premicr of the
country, he is also the President of the Muslim League as be-
queathed by the Quaid-c-Azam. In that capacity oo, his achieve-
ment does nol appear much significant. There too, he has not Lricd
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to make the Muslim League a vigorous and active organisation. He
has not taken pains to infusc new life into the party nor has he
adopted any such techniques which make a political party aitrac-
tive. On the other hand, he has entrusted the affairs of the party to
such men who arc completely devoid of mental prowess, motivat-
ing force and sense of duty towards the nation. Ever since his
assumption of office of the President, the Muslim League has failed
to present any such manifesto which might have been decmed
something thought-provoking and inspiring or it would have
opencd new vistas of life for the teeming millions. I am not saying
about the laxity of the Premier that he has not so {ar been able 1o give
a sense of dircction to the nation; he has not bothered about giving
to the massess animating and hear-warming slogans which would
have at least filled their hearts with fond hope. Therefore, the
Muslim League appears to have no bright future. But suppose if it
manages 1o altain viclory in the coming elections of 1990, it will
find itsell in the most formidable situation. Pitled apainst 100
million exploited and opressed people, the Muslim League will
Jhave in its rank and file landlords, industrialists, capitalists and all
those self-scekers (o whom the interests of the common man matter
théleast. In that case, itcan only form the government, but in no way
il can change the destiny of people. As the President of Muslim
League, Mr. Jungjo should also not forget the fact that he is the
successor of that Mohammad All Jinnah who had transcended the
barriers of secterianism and provincialism, Jinnah was not merely
the idle breaker of these evils, he had ralicd round him the Muslims
al the entire Sub-contnent on a single platform.

In fact, the political panics formed on the secterian basis or the
grealest obstruction (o the restoration of that aimosphere which
previiled dudng the Pakistan Movement pedod. As the President
of the Muslim League, il premier Junejo endears the integrily and
solidarity of this nation, he should take a bold siep and get a law a
law enacted by the Parliament under which all such palitical panies
like Jamat-e-Islami, Jamiat-e-Ulma-e-Islam, Jamiat-c-Ulma-c-
Pakistan, Shia Political Pany and Tchrik-e-Nifas-e-Figah-e-
Julurya be bunned. Even the lormuation of & parly on the secterian
bisis be declared as a punishable eriminal offence. Beyond doubl,
this task was comparatively much casier when President Zia, as the
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Chiel Martial Law Administrator, was preparing the frame-work
for regulating the political parties. At that time, some upright men
had urged him to do so. But alas! he took no heed of it.

“There is no denying the fact that family background has much
of its influence on the development of personality. Training too
plays its important role. President Zia-ul-Haq was bom in a puritan
family. He was the son of a Moulvi, Therefore, so puritanic he
became that, o quote his own words, he used to auend school and
college in the Brilish days by wearing “Shalwar and Kameez".
During the carly period of his service, whenever his Commanding
Officer needed to summon President Zia, he sent a person 10 a
mosque where the latter was generally found,

The real problem in our society is that we consider only that
person God-fearing and good who makes a panicular type of
appearance or adopts a conventional life-style. At the same time, he
clings to his own faith which he has inherited and denounces men
of other (aiths as “Kaafirs”. In addition 10 that, he stans consider-
ing customs and traditions as the inalienable part of religion while
the fact is that Islam has nothing to do with the local customs and
traditions.

However, whereas President Zia-ul-Haq's impressionistic
mind was considerably influenced by his puritanic upbringing, he
also looked with open eyes al the other side of life, especially during
his differcit postings within and outside the country, There too, his
perceptions did n't go without impressions. This contrast did create
a cleavage in his mind. The result was thal he became a dual
persenality. In the psychological term, such a person is also called
‘a splitted personality’.

For his very many achicvements and success in life, although
he has been graciously culosising the role of his wile, in my con-
sidercd opinion, the real cause of his success was his father who, by
his noble act, camed the favour of God. The result was that
Alimighty Allah elevated his son to such an enviable position,

To my mind, there has been no well thought-out shceme or plan
an his part in cither being the Chief of Army StalT or the President
of the country. Both the positions were bestowed upon him as a
divine boon, This is the reason that during 8 years ol his absolute
power as the President of the country and despite all his sincerity as
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well as uprightness, he could not make any solid or substantial
contribution. His entire era of rule is marked by the lack of
revolutionary programme and remarkable achievements. As he
became the President of the country under certain objective condi-
tions, therefore he did not try to change the course of events but
preferred to change himself according to the course of cvents.

Eveninmatters pertaining to Islam, the knwoled e of President
Zia was not beyond the rudiments of prayer and pilgrimage. This
was the main rcason that a common man remained unconcerened
and the enforcement of Islam in the country produced no tangible
results. When General Zia-ul-Haq was introducing the “Nizam-e-
Salaat”,a foreign high-ranking diplomat asked me what step he was
£0ing 10 take nexL. I replied that it was the last nail which he had put
to raise the canopy of Islam,

As said earlicr, President Zia®s entire period of rule has unfor-
tunatcly been marked by the lack of any significant achicvement in
all walks of life. Besides this major drawback, there are men,
including his admirers, who often criticise him for certain lapses.
The biggest charge levelled against President Zia is that he is the
person who put Shaheed Zulfigar Ali Bhutto on the pallows. Sec-
ondly, the corruption of bribery reached its extreme limits during
his reign and he took no proper measures either to curb or uproot L.
He himself has, on some occasions, admitted the fact that bribery
has been rampant in our society. Thridly, it is during his period of
rule that the menace of drug mafia has alarmingly reached its mag-
nitude. Further, the irony is that some of the top-notchers of the
country arc scemingly involved in the promotion of this evil,
Fourthly, President Zia promised the nation to hold general ¢lec-
tions within 90 days of the imposition of Martial law: but in utter
violation of his own promisc and on the sheer pretext of the objec-
tive conditions, he has been ruling the country for more than 10
years. Fifthly, through his manipulations, he has not only weakened
but enormously damaged the political partics. Sixthl Y. it was during
his reign that the orgy of sccterianism, communalism and provin-
cialism raised its ugly head. As a result of it, there was much of
blood-shed. Lastly, he patronised his own brand of faith on the gov-
emment level. So far as the question of the promise of holding
clections within 90 days and delaying them till 7 years is concemed,
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its entire responsibility did not rest on President Zia-ul-Haq alone,
In my opinion, more than Zia-ul-Hag, the responsibility lay on
those political leaders who had a fear thatin case the Peo ples” Party
came (o power again, it would initiate the process of revenge and
then they would not be spared. Those political leaders, therefore,
entreated Zia-ul-Hag, with their folded hands, not to hold elections.
Those leaders had not the least regard for the well being of the
nation, but for their own personal safety and pedty interests, they
begged a military dictator Lo postpone the elections. In view of their
yester record, they have no right today 10 demand for a mid-term
clection. To quote a couplet of Mirza Ghalib:

Sl P
STt o P

“With your misdecds, how dare you will
visil Kaabal O Ghalibl™

A great champion of religion who is also a political le ader once
objected as to why President Zia-ul-Haq smokes cigarcties of
foreign brand. To his objection, the President quipped, "1 am going
to give up smoking foreign brand of cigarettes, but you too abjure
chewing imported "pan-leaf”.” Zia-ul-Haq, as is said, subsequently
gave up smoking cigarcties but the lips of that great leader are
reddish to this day. How can that man be a leader who cannot do
away with a wasteful habit in which foreign exchange is also
invalved? How can such a man be expected (o lead the nation when
he cannot make cven such a small sacrifice?

Some palitical leaders also came in the way of clections so as
1t keep enjoying the economic gains which they had been receiving
from the GHOQ. That political leader who wrote letters to the military
generals, inviting them (o assume power, how can he now talk of
clections? Has he got any moral courage to press for the elections?
Further, some of these political leaders strentherened the hands of
amilitary diclator against late Zulfigar Ali Bhutto who was after all
a palitician. In a country where the political leaders are so shon-
siphted, a military general is justificd in ruling the country.

As repards the secterian hatred, its increase much suited Zia-ul-
Hiq because this was the method through which he could please
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Saudi Arabia. It was with the blessings of Saudi Arabia that he could
directly or indirectly gain the favour of America. So far as the
bribery and drug mafia arc concerned, although Zia-ul-Hag himself
is much above board and his personal integrity is not involved, nev-
eriheless he has not tried to change the state of affairs. It's perhaps
his strategy to kecp the things intact. Further, in the capital punish-
ment of late Zulligar Ali Bhutto, President Zia only acted as a
dagger. The hand which held the dagger was the hand of Jimmy
Carter. Bhutto's blood was shed notonly with the collusion of those
political leaders who were his arch enemics but with the approba-
tion of some of his supporicrs who were ofien scen 1n his company
with smiling faces.

The most striking quality of President Zia is that despile being
the absolute ruler of a sovereign nation, he leads a simple and unos-
tentations life. He is also an iconpclast in the sense that he has
shattered the idols of centain traditions whizh had been set by the
Imperialists but our own rulers had stcadfastly upheld them.
Whenever a delegation of people calls on him, he always gocs to the
main gate of Presidency to sce off his visitors. This act too is against
the protocol which the President is supposed (o maintain. He also
gels mingled with people in public ceremonies. Further, he meets
the functioneries of the State in the President House in such a way
that he is altired *n = tatlered auna’ and is playing with the children
ol his [ainily. He pays respeet ~ven 1o an ordinary man. His food is
generally frugal and if you are dining with him, you will have to
think several times whether ¢ not you are sitting and dining with
the Head of a state. 1T his anendant happens o falter and the soup
the dish is spilled over him, he does not care a fig. There is no
denying the faci that he professess Wahabi [aith and belongs 1o the
Majadi School of thought, but it's cqually true that when he enters
the mausoleum of the Holy Prophet (peace be upon him and his
progney), he weeps b tlerly oo,

But this is one side ol the nicture. His love and reverence for Ui
Holy Prophet 15 beyond doubl and unbounded, But never has his
heart throbbed for the love of Hazrat Ali. Such is his apathy 1o that
greathero of Islam that during his entire reign stretching over along
span of time, he has never uttered the name of Hazreat Al (AS.) in
any public meeting or privale discourse. His wife who is the First
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Lady of Pakistan, holds Mchfil-e-Milaad in the President House
with all solemnity. There too, Hazrat Ali (A.S.) i5 off the scene.
President Zia has never participated in any of the functions held
under the auspecies of Shia organisations nor has he ever atiended
the [uneral prayer of a Shia dignitary. Whenever he speaks of Allah
or His prophet or narrates a pathetic tale, his throat gets choked and
his eyes are also moistened with tears. But at the same time if he
realises his authority is challenged, he feels no qualm of conscience
in killing five thousand or even twenty five thousand people, On the
other hand, in his personal capacity, he becomes restless on an
individual's miseries.

Onc is very likely to come across such glaring contradictions in
cach and every aspect of his life. The religious scholars who rank
alter God and His Prophet, it is their favourhe always wishes Lo win.
His wife who is also a God-fearing lady and who is equally enthau-
siastic in serving the cause of God, never lags behind her husband
in showering bountics on the religious scholars. In the President
Housc there do exist most luxurious wash basins. These wash
basins may very easily be used for the ablution purposes. But when
the President invites the ‘moulvis’, he is so much careful for them
that he makes a special arrangement of 25 or 50 plastic pots for them
lest such 'moulvis’ who don't ablute with any other thing except
pots, should get displeased.

The greatest merit of President Zia is that he has much tolera-
tion for the most scathing and pungent criticism against him.
Instead of shewing any displeasure, he receives every such criti-
cism with a smiling face. | have very often noticed in different
meelings and conferences that people are passing extremely pinch-
ing remarks against him and his policies, but he is not the least hurt
by any such remark. It appears that the President's chair is not oc-
cupicd by a person who is made of flesh and blood but by an idol
made of stone, With the passage of time, the stone-idol too is
afleeted by the extremeties of weather, but the President's face
gives no such impressions, Once a *moulvi® of Sukkur scolded him
in his speech and called him a 'Qadyani’. Some Matterers asked the
President to get him immediately arrested. He instantly replied,
“Leave the matter. He is scolding me. When I mysell am not taking
itill, why are you feeling like that?"
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Another merit of General Zia-ul-Haq s the restoration of power
to the Prime Minister. He got the elections held and revived the
democratic system. This is his rcal achievement, considering his
position as a person vested with absolute powers. Beyond doubt, he
is a military general, but the way he has dealt a blow to an eminent
politician who happens to be his potential rival, it's really praise-
worthy. Further, within the ten years of his rule, he has groomed
himself as an expert on the foreign affairs. This is the reason thaton
Lhe one hand he is openly providing every sorn of assistance to the
Afghan Mijahideen, but on the other hand, the (rade of Pakistan
with U.S.5.R. is also expanding. Besides the ever-increasin g vol-
ume of trade with that country, cultural relations: 100 are being
strengthened. So superbly grand is his forcign policy that despile
the utmost pressure of America and Saudi Arabia, he has not in-
volved Pakistan with Iran-Iraq war and has succeeded in maintain-
ing neutrality. Pakistan considers brotherly Iran as its close friend,
yetshe has very good relations with Irag. Onone occasion in the Jast
days President Zia said, though in a subdued tone, that afier the
ouster of the Shah of Iran, Pakistan and not Saudi Arabia had the
best right to protect the American interests in the region. In the
uttcrance of the said sentence, his voice was subducd because
perhaps his own faith and close conncction with Saudi Arabia
impeded him for a while.

If Pakistan is compelled to woo America for her friendship,
then this friendship should be cultivated directly and not through
any third party. In fact, close [riendship with America is in the best
interests of Pakistan. Alerall, America herself believes in frecdom
of faith and lreedom of self -cxperssion. That country is not goin I3
to deprive anyone of us of frecdom of faith and freedom of sclf-
expression. On the contrary, friendship with U.S.S.R. mikes no
such guaranice.

Another great merit of President Zia is his visit of India which
is indeed a historic achievement, When Mr. Rajiv Gandhi, the
Prime Minister of India, had massively deployed his army on our
borders to exert pressure on Pakistan so as 1o keep this country away
from siding with the oppressed people of Afghanistan, President
Zia rushed 1o Banglore where the cricket Test Maich was going o
be played between India and Pakistan, He met Mr. Rajiv Gandhi
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and prevailed on him for the cessation of hostilities between the two
countrics. Thus, he initiated the “cricket diplomacy”, It was also a
painful fact that Mr. Rajive Gandhi tried his best to disgrace the
President. but not minding the affront and caring least for his
personal ego, General Zia outwiited the Indian as well as the
Russian rulers.

Had Presdient Zia not been so staunch in his-own brand of faith,
and had he not used his official position for it, he would have been
perhaps the most popularleader in the country. Viewing his love for
islam, almost every Head of a Department, whether government or
semi-government, g0l a mosque constructed. The Head of a certain
Depariment Spent crores of rupecs in building scores of mosques.
A Deputy Marial Law Administrator got a mosque constructed on
4 hillock in frontof the K.D.A. Rest House. Ten million rupecs were
spent on its contruction. 50 long as that DMLA remained in his
office, ten to fifiecn persons offercd their daily prayers there. They
too went there 10 please that DMLA. After his relinquishing the
post, the number of persons lowered to four or five. All these
mosques were built to seck the favou rof God and His Prophet or this
huge amount of money was wasted to please the President. The real
intention is known to God and God alone. The fact is thatmore than
mosques, this country needs educational institutions, hospitals and
buildings for utilitarian purposcs. Institutions of utilitarian value
are the pressing need of the moment. Just as a hospital plays its
important role in keeping a nation physically and mentally sound,
similarly an educational institution helps a lot in producing rational
and englihiencd minds. As a matter of fact, no mind encrusted with
ignorance amd superstition, ¢an acquire knowledge and cognition
about God. T would once again like 1o draw your kind attention to
the past history. It was duc to his liberal and cnlightened religious
policy that Akbar, the Great had been able to forge unity among all
sects and religions existing in the Sub-continent. That unity notonly
lent dignity and grace 1o the monarch’s personality, but it helped a
pood deal in giving permanence and long 1 fe to the Moghul Empire
itsell. What Akbar had camed by his prudence, Aurangzeb unlor-
wnately lost by his fanaticism.

President Zia and all those who are at the helm of affairs should
realisc that people try to give a colouring Lo cvery cusiom and
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tradition in such a way that it may appear nothing bul sanctified. In
their considered opinion, real relj gion lies only in the worship of
past. Such men remain adhered to the past Impervious to reason
and logic as they are, they cannot see beyond their nose, It is
therefore but natural that such type of men are opposed to every
novelty and change. The fact is that change is the ‘law of nature’,
Butinsicad of accepting novelly and allowing it to [lourish in the so-
ciety, they throttle it. The best weapon that these obscurantists
possess, is to declare every such thing as “kufr", This ostritch-like
attitude is nothing but an escape. That's why the Muslims have been
backward in many walks of life.

Religion and past customs are two different things. It's indeed
4 big mistake if one deems both the things as one and the same.
Instead of giving due imponance to the tenents of [slam, we try to
lay much emphasis on the customs and rituals which are but the
cxicmal forms of our social life and these forms keep on changing
with the passage of time. Those who regard cultural and historical
relics as well as ancestral faith as religion, perhaps don't know that
none can arrest the pace of time. Time is nothing but motion and

change. The poc t-philosopher of East, Allama Igbal, was very right
when he said;

g S F e
“Immutable are the changes in this warld.”

In fact, time has the power to impede all barriers. You may go
through the history of the Turkish monarchy which was founded in
the name of the Caliphate, The period of Sultan Ahmad's rule
ranges between 1707 and 1730, During that period when Saced
Mohammad set up a press in collaboration with Ibrahim Mutafar-
raga in 1727, the Muslim scribes clamouree that Islam was in
danger. The fact was that it was the means ¢ T livelihood of the
scribes that had become at stake. But the St eikh-ul-Islam pro-
nounced a deeree that it was blasphemous 1o gelthe Holy Quran or
a book on traditions, excpesis or jurisprudence printed in the press.
Only the Jews and the Christains were permitl:d 1o use the press.
Subscquently, when the Sultan tried 10 use the press for the print of
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books on pure and social sciences of his time, the Muslim clergics
launched a revolt against him. As a result of that revolt, Sultan
Ahmad had 1o abdicate. Previously in 1528, when Sultan
Mahmood-11 had tried to establish a medical college by recruiting
doclors from Austria, the Muslim clergics declared surgery as
forbidden in Islam. Their plea was that since surgery dealt with
autopsy, and the post-martem of the dead bodies was not permitted
in Islam, thercfore surgery was definitely a subject Lo be shunned.

Deplorable are indeed some pages of the Muslim history. But
every Muslim, especially the ruler, who sincercly wishes 1o bring
a happy change in the society, should necessarily go through these
pages. Each new era has inils wake a radical change but every new
order should be a continuation and not a complete departure from
the old arder. Unless there is aharmony between the old and the new
order, the society or the nation suffers. It degenerates soon and gets
cither enslaved or split inlo many parts.

The laws of Nature are elemal. Nature has the capacity (o test
every thing on its touch-stone and, while doing so, it makes no dis-
tinction of caste, creed and colour. Further, it’s inherent objectivity
makes no allowance for likes and dislikes. One who clashes with
Nature, gets smashed. Islam isnot merely a religion of customs and
rituals, it's fundamentally a way of life which is very close to
Nature, Unless and until we recognise this fact, we cannol gel over
the predicament that we are unfortunately placed in.
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(This chapter was written by the author
on 6.5, 195E)

In my last anticle I had plainly stated that in the whale Quran,
words like *System’, ‘Law" and ‘Ideclogy’, were no- where em-
ployed in their strict technical sense and relationship with Islam. At
only one place, Islam is comprehensively defined where God
quoths in the following words:

30. So set thy pupase (O, o L.
Muhammad) for religion as a ] 11":!’."@.}4\_'11'-_5#!.1!

man by nature wpright - the %ﬂ'{'i-' "i'r'ﬂ -.';; LF} .;._'.,-.l
'L.

nature (framed) of Allah, in ¥
which He hath created man. gi@-é,
There is no altering (the laws

of ) Allah's creation.

Inthe Arabic language, the word “Fatra” means ‘toinvite or 'to
make’, In the Holy Book, God has used this word for Himself. He
says that He is “the Creater of the sky and the canth”, Similarly, in
Verse no. 79 of Surah Inam, there exists the divine injunction
meaning thereby that *He created the Sky and the Earth', In Arabic,
the phrase “Fatirat-il-Lah™ connotes th. meaning as ‘the divine
way' or ‘the disposition of God'. In its another shade of meaning,
the word “Fitrat™ also means *Nature’, Such is the law that Nature
is ever-changing and it is govermned by the process of evolution.
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Each moment, this process keeps on going: it never gets staiic or
bogged down. Truly speaking, Nature islike an unbounded sea; and
being limitless in its scope, it shall continue o function till etemity,
That's why Allama Igbal, an eminent poct, said:

ﬁL&;‘;_lP’El.'c':l .:.lli:r:
G L (S

Complcte is not perhaps the Universe as yet,
Echoes of ‘1o be’ and 'done” are constant,

To make conscious of the same universality and limiless
expanse of nature and to keep each moment the impulse of
ingenuity and discovery intact, God says in Versc no. 27 of Surah
‘Lugman’.

27. And il all the trees in the ;ﬂimﬂ@ﬁ@ﬁ
carth were pens, and the ses, e
with seven more seas 1o help il, f_n-‘-:‘i mﬁgﬂuﬁiw

{were ink). the words of Allah ol -:,"- Ly pViger oo
could not be exhausted. Lot #“‘wauu‘y

Allah is Mighty, Wise. @ ﬁﬁ-

In other words, the Almighty invites man to be ever inquisitive
and to know all that which comes under the purview of social and
pure scicnces, He also wishes that man should develope this
rational, intellectual, educational and cognitive faculties. Each
moment, He impels man to do what Allama Igbal has expressed in
the following couplet:

Pralprleteire
NPl (BT e

Surge O wave!, accelerate river’s pace,
Keep on dashing, come not 1w the coast.

Thus, the real spirit of Islam is that one should incessantly strive
1o discover new horizons of knowledge, intelleet and cognition.
This constant scarch is indeed the only means through which one
can know about God. Knowledpe of God is only possible when one
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has implicit faith in His existence and undying love for the Holy
Prophet as well as his progney. At the same time, one should also
possess sulficicnt knowledge of philosophy and logic. One who
denies the importance and uscfulness of philosophy and logic,
verily cxhibils his own ignorance. Mulla Sadruddin Mohammad
Shirazi fully corroborates with this idea in his famous book entitled
“Asfara Arba”, According to him, reflection on the secrets of nature
or meditation over matters of vital importance is nothing short of a

prayer. The Holy Quran itsclf says in Verse no. 191 of Surah ‘Al-
e-Imran’;

191, Such as remember Allah, L‘E -f:”r-r n.“--l"\j[

standing, sitting, and reclin-

g - .i.lq-
ing, and consider the creation Ujﬁiﬂu{;-!{}““ wei §
ol the hesvens and the earth, Hr_ £ *H I o b
(and say): Ouwr Lord! Thou e e ""'-:"‘J ul'jé
createdsinot this in vain. Glory [._l_.n__j:;— %L : LE_EL.t'

be 1 Thee! Preserve us from E]'l s-l-:r
the doom of Firel el

in the same coniext, Imam Hasan Askari (A.S.) says that the
best prayer is not in bowing down the head but in decp reflections
on the secrels of the creation of earth and sky. Islam too has
presented such a concept about the oneness of God who is Omni-

present but has no particular or permenent place. To quote Prof,
Muzaffar's couplet:

Ut e 3l
B e Lsrr

By Thy abscnee, marked is no place,
Thow exists everywhere, but with no trace,

At the same time, God in His infinite wisdom, has instilled in
man an urge Lo scck His favour and this urge remains alive at every
stage of his life. The following couplet sums up this idea:

2L M snoilt
&l -L'l_'..«:;u:’uu:,-;l

In His quest, we wandered far and wide,
Limitless is His sbode for Him 1o hide.
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In shori, had there been any set system or codified law in Islam,
it would have neither emerged as a universal religion nor would
have lasied Tor such a long time. Honestly speaking, a system or a
conslilution is a product of ils objective conditions and these
conditions keep on changing with the passage of time. Every
*prosent’ 1s revolling againstits *past’; and cach system of the past
is replaced by the present sysicm. Similarly, mrom the ashes of ihe
old constitution, every new constitution is bom. Therefore, the very
cxistence of Islam for the last fourtcen hundred years is a glaring
evidence that it is not a system but away of life. Islam is indeed the
only religion which has a complete code ol life. The Law of Nalure
demands that Tile should move ahead: it should never revert. Hut
contrary 1o this fundamental Taw, we have been trying for the Lust
several hundred years 10 hold the clock back, By doing it, we dig in
Fcl doing greal injustice to Tsham.

Since human nature is essentially in accordance with the spirig
ol Islum, there fore, the Quran docs not speak of any particulartnhe,
race or nation. Tt addresses man and man alone, For instance, the
following Verse of the Holy Quran is significant in Lhis conicl;

4, Surely We croated man of él:: i

U best slatare. @fgﬂﬁéﬁﬂﬂlw

God says again in Verse no. 70 of Surah "Bani-Isracl™

70, Verily We have honourod ﬁ-..r_,mz :&;
ihe chilren of Adam. AR .JT

Yoo in Verse no. 6 of Surah *Al-Tnfetar’, the divine injunclnn
i s follows:

fi. Cvmand Whiat huth imadethee

3 ol T i o P 2
careless concetning by Lord, 'MF Et.ijlni[-:

e Bountilul,

Belore moulding man, He took the collective consent ol the
entire human race, thereby secking the approbation of all the would-
bre-created human beings reparding His existence and Oneness. | he
Holy Quran relates the event in the following words ol Verse "o,
[ 71-172 of Surah *Ajral":
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172. And (remember) when ’ "'m J'-'
thy Lord brought forth from A S0

the Children of Adam, from j“Eu #on a:-'{_; e ;&L

their reins, their seed, and i ',
nmzlre TEE testily of them- "l}-‘wﬁ:&; -};JTF {'i

selves (saying): Am [ not your g "'
Lord? They said: Yea, verily é oy
We testily.

In the Book of God, there appears the divine injunction again,
To quote Surah '‘Rahman’;

3. He hath created man. éo[ﬂj[@s_
4. He hath taught him. @kl

In the same way, with regard Lo the respect of human blood, He
commands in the following words:

that whoseever killeth a hu- mﬁ:ﬁhﬂ

man being [or other than man- 1:'-4{6"; . “ﬂ R
slaughter or cormuption in the (8- '-;‘EL"'-’ &
carth, it shall be as if he had b e g o
killed all mankind.

Thus, God teaches man of the sanctity of human bloed. In the
light of the teachings of Islam, only two persons in the whole of
Pakistan can at present be regarded as models. One of them is
Maulana Sattar Edhi and the other is Mr. Ansar Bumni.

Beyond doubt, humanity is the very essence of the teachings ol
[slam. In other words, the best Muslim is he who is also the best
human being. Whether a ruler or an ordinary citizen, one should not
make any discrimination of caste, creed and colour in his dealings
with others. As a matterof fact, one should deal with men purely on
human plane, Only this way, one can do justice which is the very
foundation of the structure of Islam. In Surah “Walzuhaha™, it i3
clearly stated:

9. Therelore the arphan ap- *“‘ 2= '*" 2=
press nol, * i LL
10, Therelore the beggar drive ;f}" SyH L]LJ.J‘LT;
nol away,
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In this Verse, there exists no such distinction that if an orphin
is a Muslim, treat him gently; but if he is a non-muslim, treat him
otherwise. Similarly, there is either no such command that if the
beggar is your co-religionist or that he belongs (o your caste and
crecd, give him alms; but if he has no such affiliation, give him a
cold shoulder. In the cyes of Islam, an orphan is afier all an orphan
and a beggar is only a beggar. His colour, caste or creed is
immaterial.

There is a tradition in Sahi Bokhari's 'Kitab-ul-Tazbeer' (hat
addressing his companions, the Holy Pruphet (p.b.u.h,) once said,
“Your children, dying young, shall straigtway go (o Heaven”, The
companions asked “And the children of the infidels?” He answered
“Their children 100™. About those who are asked 1o be treated
gently, the foremost among them rank the relatives, There are
different kinds of relationship. The first kind is that kinship where
blood is common between father and son, brother and sister, uncle
and nephew, ctc. Another relationship is established on the basis of
law in which wife and her relatives become knil together. Yet
another bondage is of religious natre, All the Muslims are breth-
¢m in faith. But their exists no discrimination for an ormphan, a
beggar or needy person on the basis of caste, ereed and colour, In
the eyes of God, an orphan is just an orphan, abeggaronly a beggar
and a needy person nothing but a needy person irrespective of any
consideration of his tribe or faith or the colour of his skin. Allama
Shibli Noamani writes in the sixth volume of the “Seerat-un-Nabi™

“The Haly Prophet{p.b.uh.) olfered alms o a
jew family. Ummul Momineen Hazrat Safia
(R.Ajoffered alms worth thinty thousand dirhams
to hertwo jewish relatives, There is a namative that
Abu Mira (R.A.) Amr bin Maimoon (R.A.) bin
Sharjec] helped the Christian priests from the
funds of fitra

Sahib-¢-Tarrikh-c-Tabri narrates that at the same time when the
Companions of the Holy Prophet started dissociating with the non-
Muslims on account of religious differences, the 272nd Verse of
Surah-c-Bagra came to be revealed upon him:
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272.The guidingofthemisnot =2, 7 (724, % 42
thy duty (O Muhammad), but . ‘:"-"ll\.‘}.‘—:l-"fs‘.ﬁ-“éuju-_d

Allah guideth whom He will. {33250 5 3RS0
And whatzoaever good thing ye ’:i: r:;ﬁ' 'L..J'"
spend, it is for yourselves, gty gt e o

In Masood-e-Hanbal, there exists a tradition of the Holy
Prophet:

*None shall be faithful rom amongest you
until he prefers the same thing for the common
people as he does for himself and until he loves
human being but for the love of God.”

Allam Igbal has dwelt on the same theme in his following
couplet

e ML S Ut Jemin Ll
A TIVDIENT Pt (VAT A

Wandering to and fro, are God's myriad creamires,
I shall be his being whe loves God’s creatures.

He could therefore be none else but the Prophet of Islam whosc
very mission of prophethood was the reformation and welfare of the
entire mankind. So, he and he alone had the right to address to the
whole of humanity. In Surah “Airaff”, the divine injunction is as
lollows:

158, Suy (0 Mubhammad): O o Lon s memy # et b
umn!»:ing.’ Lo! [ am the messen- ;}l.ﬁuhj_y-uuﬂu‘u“, TEL':,
ger ol Allsh o you all - (the o @,bﬁ[éll:nliqilti}’f
messenger af) Him unto whom 2 ot
belongeth the Sovercignty of e
the heavens and carth.

As Mohammad (peace be upon him and his progney) was the
last Messenger of God for the entire humanity, therefore, it was in
the fitness of things that good for mankind should reflect s every
act, Beyond doubt, his sermon on the eve of the Congquest of Macca
was so much epoch-making that it may cven on this day be called
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as the Magna Carta of human rights. Addressing the faithful there,
the Holy Prophet asseried, “Every human being is descendant of
Adam and Adam was moulded out of clay.”

There exists an episode in the famous book entitled “Sahih
Bokhari” that once the Holy Prophet (p.b.u.h,) was going some-
where along with his Companions. On the way, he saw adead bod y
being carried. He accompanied the pall-bearers, The Companions
of the Prophet reminded him that the deceased was a jew. The
Apostle of God replied that the jew was after all a human being.
Similarly, there runs a narrative in the ‘Taarikh Ibne Asaakar® that
once the Prophet of Tslam (p.b.u.h.) was going along a narrow path.,
He was pacing slowly. Some of his Companions requested him to
pacc up as praycr-lime was approaching, The Prophet answered
that it was really difficult for him to be swift-paced because an old
man was walking ahcad of him. The Companions pleaded that the
old man was an infidel. The Prophet instandy replied that even if he
was an infidel, he was an old man.

The above cited examples are taken from his life of Madina,
During the Meccan period of hislife, a female polytheist very often
used to ill-treat him. But when she fell ill, the Holy Prophet visited
hier 50 as to enquire about her health, This noble exam ple set by the
Prophet is in itself a great lesson that cven if somcbody is a
polytheist, he or she should be visited during his or her illness, This
is indeed one of the lofty traditions of the Prophet of Islam. I have
stated these facts only to impress on you that, in Islam, there exists
no place for prejudice narrow-mindedness and bigatory. True Islam
is much above such petty considerations. Broadly speaking, man is
the main theme of the message which Islam conveys. Verily, inits
gospel, there lics the lesson of love, fellow-feeling and dignity of
min. Thus, in the phraseology of the modem language, the teach-
ings ol Islam may rightly be called the *Secular Behaviour'.

Ihave already pointed out that, asa religion, Islam has not much
1o do with dogmas and ritals. On the other hand, 1slam is essen-
tially a natural way of life. That is why it does not advocate for any
particular system in any aspect of life, Contrary to il, Islam lays all
crmphasis on spint. The obvious reason is that a system changes
under certain circumstances or with the passage of time. But the
Spintever retains its freshness and is always prepared 1o lace the
worst of ordeals,
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As amatter of fact, a society is a group of individuals which
is either formed to found a state or to expound an idcology or to
practise a system. That is why an-idividual occupies the utmost
importance in a socicty. Thercfore, a society is very like the
structure of a building while the individual is its base. Islam 100 be-
lieves in this dictum. This is the reason that it directly addresses 1o
the individuals. In the eyes of Islam, thercfore, there is neither any
importance of a government nor of any society: the individual and
individual alone is of supreme value. Itis because of this reason that
Islam straightway deals with the individuals. In Surah *Mulk’ the
divine command is as follows:

2. Who hath crcated life and

et e He. fnn:-f lr}rgrww S ;Jfﬁiin?«:l
hich of i5 best 1 - i £ Rad s

i syt on by 0 g

Forgiving:

Again, the Providence says in Surah "Al-Zalal:

|""-': ZULFI[AT srs w g
7. And whoso doeth good an JAS=35 L-!L*'-'..L‘,H’
atom's weight, will see it then. Ly

8. And whoso doeth ill an @"-?';'
atomn's weight will ges it then. @jﬁij{dﬁ%d@wj

And conveying the happy news to the men of faith, He says in
Surah "Nahl', Verse no. 97:

97. Whoscever doth nght, ey X e e g
whether male or female, and is ;i-’d';iif »

a believer, him verily We shall q‘éﬁ Lo oo #r‘
quicken with good life, i

Similarly, foretelling about the end of man, God, the Almighty
says in 164th Verse of Surah “Inam’:
SN '.a" -"I -

Each soul earneth only on its \31,._}.:.\_5
own account, nor doth any

laglen bear anather's load. '-.F.J""l ENES """'Jl‘” 2 j {"’t’

In this way, Islam invites every one Lo (the path of) goodnoess
and also holds every living being reponsible for his or herown acls.
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It also makes one's concience as the best judge, Therefore, self-
assessment is the way through which one is likely to scrutinize his
or hier own actions. That is why, conscience is not only gifted to
every individual but it is made the inseparable part of one's being,
and no other thing can be a better pointer than one's conscience.
This philosophy of Islam is all unique and is not to be found in any
other ‘ism’, As society is the other name of conglomeration of
individuals, therefore if every human being makes an assessment of
his own deeds cach day, the society as a whole can be purped of all
evils soon,

Islam stresses much on the behaviour of an individual becuase
good human beings creale a good society; when a govemment is
formed in 4 good society, such a govemment will authomatically be
an ideal govermment. Further, as it is customary, a govemment
wiclds the absolute and ultimate authority. But this is not the case
with Islam. In Islam, the government is neither above eriticism nor
above censure. In a true Islamic state, cach citizen has a right to
account for and even take to task the highest government function-
arics. There exists the following tradition of the Holy Prophet:

20 Ji— £ S8

“All of yeu are rulers, and all of you are
accountable lo the subject,”

The above cited tradition is o important to be ignored. The
Messenger of God (p.b.uh.) was the knower of all the secrets of
INature; he was the ever-flowing fountain ofknowledge and nothing
in the whole of universe was hidden from him. Each word he
ullered, contained nothing but truth. In fact, each utterance that he
made was under the divine injunction, To quote the 3rd and 4th
Verses of Surah *Najm';

3. Nor doth he speak of (his = . If‘r ] .j:! bl - e
o) desire, GJ}GJ L;,).L ; =D

4. IUis naught save an Lsprira- b T A =

tion that ig inspired, NS Nk o ":ﬂ. M t.-:!.
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These verses are asure testimony of the absolute truth which his
speech was always packed with. In each of his utterance, there lay
the essence of all wisdom. Thus, the Prophel of Islam once said:

“Each one of you is a ruler and each ruler is
accountable to his subject.”

These were not some of the words which the Prophet of Islam
had pronounced but these words contained within them a complete
philosophy and way of life. At the same time, these words reflected
a well-organised system of administration and govemment,

Further, these words furnish a cogent proof that in the forma-
tionand conduct of a government, every citizen of a state is an equal
partner and, therefore, he is also equally accountable. In the
language of today, this form of government is called “democracy™.

That's why, Syed Kazim Khorasani, a great scholar, regarded
demoeracy as a tuly [samic form of government. Imam Khomeni
went a step farther and he pronounced that democracy has got the
same relevance with Islam which a child has with its mother.
Maulana Hamid Ansari Ghazi has very aptly written on page no.
214 of his book entitled “Islam ka Nizaam-e-Hukumat™ that after
the collapse of Khilafat-e-Raashida, the lack of accountability was
the greatest tragedy in the history of Islam. Dwelling on the same
theme, the Maulana has further written that those who have beenin
power ever since that period till this day, are reprehensible.

In his eminent book named “* Al-Ehkaam-ul-Sullania”™, Imam
Abul Hasan Al-Mawardi wriles meaning thereby that out of
manifold responsibilitics which the office of Caliphate has to
shoulder, political responsibility is one of them. About politics,
Imam Ibne Timya opines that a govemment is a sacred trust and its
foremost duty is 1o maintain justice. Therefore, for reviving the
Muslim sociely, it is highly riccessary (o bring about a change in the
feeling and thought of the common man. Those who believe in [irst
grabbing powcer and then implementing I[slam by force and coer-
cion, are the people who merely talk of Islam. But, in their action
and method, they try 10 ape the Communists. Such men have no
regard for the happy and etemal traditions of the Holy Prophet. In
fact, they are the [ollowers of Stalin and Lenin.
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It is primarily because of the reason that such an act is in utter
disregard with the actions of the Holy Prophet. Hazrat Mohammad
(peace be upon him and his progney), in his infinite wisdom, knew
very well that the Arabs were belligerant by nature and, therefore,
they prided in plunder and bloodshed. Taking advantage of this
Arab temperament so as (o implement Islam, it was also possible
that the Messenger of God should have stood at the hillocks of Sala
and Marwa and, instead of raising the cry of “There is no god but
Allah,"” he would have invited the Meccans lo raise an army [or con-
quering the neighbouring states by way of plunder and loot. After
having robbed the neighbouring states of their wealth, he would
have subsequently established a vast empire, In that condition, as
you know very well, there would have been none at Mecea to
oppose him, His worst enemics who had opposed his mission tooth
and nail and tortured him severely, would have been his ardent
supporters. Then, after the establishment of a vast empire, he would
have totally banned idol-worship by a royal decree, shatlering
thercby the idol into picces. Had there been any resistance any-
where, it would have been quelled by brute force.

By this method, perhaps Islam might have been casily enforced
and the Prophet of Islam would have also been spared of the troubles
and difTicultics that he had experienced in the accomplishment of
his task. But such a type of Islam would have only lasted as long as
his empire had existed. With the weakening of the government or
the collapsc of the empire, Islam too would have been washed away,
That was why the Holy Prophet did not first found the state so as o
enforce 1slam there. Instead, he first inculcated in the minds and
hearts of his followers the Islamic valucs. He also activated the
latent faculties of men of his time, the facultics which had becn
lying dormant for a long time. As a result of it, a new society with
high and sublime ideals came into exislence and a povernment was
subsequently formed s0 as to keep the society organised. Therefore,
the povernment was a means and not an end in itself; it was but a
coroflury and not the basic aim of the creation of the Islamic society.

When we talk of the revival of Islam in the present-day world,
we can neither ignore the awe-inspiring personality of Ayatullah
Khomeni nor can we lose sight of the epoch-making [ranian
Revolution, Many of us have known the Ayatullah ever since his
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secking political asylum in France. Then, afier the ouster of the
Shahanshah, he came back to Iran to guide his people. But we know
nothing about that period stretching over 55 years when the Ayat-
ullah had started his mission at the age of twenty five. During that
half a century, along with his devoted disciples, he stirred an awak-
ening through speeches and writings. Beyond doubt, he nurtured
new minds and brought about a complete change in the feeling and
perception of his followers, With the passage of time, the number
of his followers swelled. When minds of men are lit with revolution-
ery ideals, the most formidable shackles tend to lose their weight;
cannons become cold; and blood, ocozing from the bullet-riddied
Chesls, provides a material for putting a new record in history. The
revolution which was the net result of the ceaseless efforts of half
a century and which was a product of unflinching faith as well as
unflagging determination, is making a clarion call today that it’s not
merely a change of govemment but a change in ideology. There-
[ore, in its wake, it has a tremendous vigour, In fact, this revolution
has affirmed that abiding faith in the existence of God matters the
most and religion is yet a vital force. The spirit engendered by the
abiding faith in God has made millions of the followers of Avatullah
extremely bold and interipid. Today, big nations and highly organ-
ised governmenis of the world, are quaking. In many nooks and
corners of the globe, conspiracies aré being hatched to undo the
revolution but every such nefarious design is yet thwarted and the
pace of revolution is not arrested by any devilish intrigue or plot.
Despite a lapse of about a decade, it possesses much of its vitality
and freshness. This charisma is duc to the reason that the person
who was the author of the revolution, leads an utterly simple life,
The "Peacock Throne' has had no attraction for him, nor has he any
regard for the exalted position. He doesn't feel shy in inviting the
Forcign Minister of a certain country to share with him the frugal
food that he is dining.

The main objective of writing these lines is 1o bring to yourkind
knowledge that the real problem is not of system but of spiriL.
Idcology is indeed the motivating force. All the great scholars of
Political Scicnce arc of confirmed opinion that, in a progressive and
dynamic state, the nexus is undoubtedly an ideology and a govern-
ment is always subscrvient to it. But such a govemment which
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overshadows an ideology, deals it a big blow. As a result of it, that
government (oo perishes soon. On the other hand, that government
which functions under an ideology, not only thrives but iteven lends
the ideology a good deal of vigour so as to be permanent and lasting.

Our greatest misfortune is that, during the long past of our
history stretching over centuries, we have tried to evolve ideologies
and formulate laws in the name of Islam. We have vainly tried to do
these things only to justify the misdeeds of certiin individuals. We
hardly rcalise that by doing so, we are simply wasting our time and
energy because the wrong acts of an individual, howsoever great
and powerful he might have been during his life-time, can never be
righted. The proper way, on the other hand, would have been to
judge the actions of men in the light of the set principles and
ideology of Islam.

Insupportol my argument, [ am presenting here as an evidence
Lhe “blood laws™ of the Ottomon rulers of Turkey, During the reign
of Mohammad, the Conqueror of Constantinople, all the court
priests had unanimously given a verdict that, alter having assumed
power, the ruler was fully justified if he got his brothers executed
for the fear of rvalry and confusion.,

The entire history of Islam is replete with hundreds of such
decrees. Those decrecs were pronounced so as to cajole and please
the debauched and cormupt rulers but those devilish decrees were
daubed in the colourof Islam only to hoodwink the ignorant masses.
The most unfortunate aspect of such malicious decrees is that they
were acclaimed to have been in conformily with the injunctions and
canons of [slam. Among such infernal decrees was the most abomi-
nable verdict of the infamous Qazi Sharih about the assassination
of Hazrat Imam Hussain (A.5.), the grandson of the Prophet of
Islam, (peace be upon him).

But in these dark dungeons of the Muslim history, there is Lhe
glitter of the streaks of light which is sometimes lit by the noble acts
of a few illustrious men who remained steadfast and did not budge
aninch although they had to face the worst of trials and tribulations.
Imam Malik (R.A.) was among such luminarics. He considered the
‘forced divorce' not only apathetic but absolutely unlawful. His
opinion was based on the tradition ol the Holy Prophel. Therelore,
in the light of that tradition, he deduced the result that the *forced
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allegiance' of Mansoor that the ruler contrived to his advantage, had
no legal sanctity. As ‘forced allegiance’ tantamounted to the
‘forced divorce’, the claim of Mansoor o rule the Muslims was not
therefore valid in the eyes of Maalik. However, Maalik (R.A.)
eamed Lhe displeasure of the Caliph, he suffered the most severe
punishment at the command of the ruler buteven in the most trying
situation, his feet did not falter, and he refused to compromise on the
stand which he had taken.

Another example is of Shah Waliullzh, On page 214 of the book
cnlitiled “Tehrik-c-Afkaar-o-Siyaysat-e-Islami”, the compiler has
written that Waliullah neither approved monarchy nor did he
consider just the succession of a prince o the throne. It was for his
opposition of monarchy that he was also branded by a host of paid
(ulemas) religious scholars as an infidel. When the Holy Quran was
first printed in the press, the printers too were called as infidels.
Similarly, when Quaid-e-Azam Mohammad Ali Jinnah led the
Pakistan Movement, he was branded as “Kaalir-e-Azam”, But the
irony is that such men claim today that they were not only the
protagenists of Islam but the creators of Pakistan as well.

Further, there are scores of decrces of the Deobandis pro-
nounced against the Bralevis and of the Bralevis against the
Deobandis. Similarly, Sunni scholars have very often called the
Shiite Muslims as renegades and vice versa. I can reproduce here
the exact texts of those decrees with the names of all those who con-
trived them. Bul since I don't want my readers to have a bad taste,
[ shall not do so. However, if these decrecs are compiled and
published, what impression will they create? What will become of
the Muslim Umma? Or, God lorbid, will it be a Muslim nation with
an overwhelming majority of the non-believers? In that case, what
will be the percentage of the real Muslims? At the same time, what
will be the criterion of calling a person a Muslim?

In my considered opinion, the Messenger of God had enriched
the Muslims with the treasurc-house of faith, He had also instructed
his followers to enrich others with this wealth all over the world. But
alas! how mean we have become that instcad of making the poor
rich, we are trying 1o impoverish all those who share this richness.
Have weevertried 1o search our heans and think seriously as o why
we have engaged oursclves in sheer mud-slinging? We also don't
know as o how long we shall continue to do so.
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There is no denying the fact that duning the last forty years of
our independence, we have unfortunately perpetrated such dis-
graceful acls, each of which is amisnomer and aslurin the fair name
of Islam. But, to my mind, three despicable acts whose mention is
made below, are not only stunning but unforgetable too.

Against the Bhutto regime, when the Nizam-c-Mustafa Move-
ment was at its highest peak, an cnraged crowd besieged the house
of Allah Banda, a worker of the People's Party. The crowd asked
him 1o remove the party flag from his house. Allah Banda was not
ready to mecet that demand. Emotionally heated as the crowd was,
aboy climbed over the roof of Allah Banda's house so as o do away
with the flag. The Feople's Party worker oo could not resist his
anger and, therefore, he fired at the boy, The crowd got further
cnraged and attacked his house. Allah Banda ran away from his
house. The crowd chascd him. However, he was caught near
Firdous Cinema at Liaguatabad, about a mile away from his house.
People assaulted hin with all fury and with whatcver weapons they
had possessed. In asad plight as Allah Banda was, he collapsed and
was about to breathe his last. This incident occured either in the
month of May or June. In hot weather, one usually feels more
thirsty. Secondly, one also fecls thirsty while running. Thirdly, the
state of fear and consternation also provokes thirst. Lastly, a dying
person demands water. All the four conditions got combined in the
casc of Allah Banda. He felt desperately thirsty, With each passing
movement, his demand (or waler grew more and more. Bul none
{rom among the multitudinous crowd offercd him a glass of water.
Allah Banda's thirst remained unsatiated. Suddenly, a person with
a long beard and with the outward appearance of a devout Muslim,
came forward, Insicad of providing water, he urinated into the
mouth of the victim of the aggression, Afier a few moments, Allah
Banda died.

Whenever 1 remember that gruesome incident, T really stant
shuddering. I thank God that General Zia-ul-Hag ook over the reins
of government, otherwise one can very well imagine about the state
of alfairs in this country. Had men like that fanatic been at the helm
of affairs, what crimes would have been committed in the name of
religion, Those who were waging a war for the revival of Nizam-c-
Mustala, presented such a poor account of their character and had
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not the least regard either for the teachings of the Holy Quran or for
the Messenger of God. ;

Another incident is that, in a locality of Karachi, an accursed
person happened to lay a newly-born babe into the dust-bin which
was lying close to a mosque. People conveyed the news about the
presence of the baby to the mullah of the mosque. The moulvi
became so highly indignant that he asked people 1o stone the infant
to death. He gave the verdict that since the child was a product of
sin, thereforeit deserved 1o be destro yed: the sooner, the better, That
pooT innocent creature was instantly done to death. In no book of
Islamic Jurisprudance norin any sect of Islam, there exists any pun-
ishment for the child who is bom of illegitimate relatioship between
a man and a woman. The punishment is always for the man and the
woman who have committed adultery.

The third incident relates about the dead bod y of a woman thal
was buricd in the graveyard of the Steel Mills, After a few days of
the burial, it was discovered that the deceased woman was a
Qadyani. As soon as the information was received, a mullah,
accompanied by some fanatics, reached the spot, undid the grave,
dragged the corpse out of the grave and threw it on the ground, What
a blasphemous act indeed! Either that dead body should have not
been allowed 1o be buried there; but when its burial has taken place,
it should have not been desccrated in that way. Such an unholy act
should neither be acceptable to God nor to His Messenger.

The real purpose of relating these incidents is to bring o your
knowledge that on account of our own ignorance and namow-
mindedness, how much fun we have made of the noble and lofty
teachings of Islam. We are still clinging to the evils of hatred,
prejudice, petty-mindedness and oppression for whose eradication
Islam had come as a beacon-light.

How great and lovable were those religious scholars when
Pakistan had come into being! During their days, there didn’t exist
any secterian prejudices nor any kind of hatred. Of that period,
notable religious scholars were such as Aqai Mirza Mchdi Poya,
Sheikh Mohammad Shariati, Maulana Shabbir Ahmed Usmani,
Maulana Abdul Hamid Badayuni, Maulana Ehtishamul Hag
Thanvi, Multi Mohammad Shafi, Allama Rashid Turabi, Allama
Ibne Hasan Jarchvi, Maulana Yusuf Binnor, Maulana Nasir Jalali
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and Allama Saced Kazmi, etc. All those scholars were men of great
leaming during their times, They were also great advocates of the
schools of thought which they had represented. But they played no
part in getting the copies of the Holy Quran bumt nor did they ever
try to get a mosque attacked and desecrated nor did they brand
anyone as an infidel. Those were indeed great luminaries which
have unfortunately now ceased to emit lustre. Afier their death,
light too appears 1o have gone out and noble feelings such as love,
forbearance, sacrfice, tolerance have come 10 a naught.

The misleading definition of Islam that we have unfortunately
got at the moment is to throttle every novelty of thought and
frecdom of expression. At the same time, we are made 10 believe
that the Islamic way of life is nothing but an absolute barren life
where there is a vast expanse of desert alone. It is completely devoid
of verdure, flower, fragrance and zephyr. Further, in the domain of
Islam, search for new horizons is forbidden, and there are no new
dawns. On this aspect, [ shall try to throw light in the third article,
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CLOSENESS TO NATURE

{This chapler was wriiten by the author
on 27.7.1988)

As said earlier, words such as ‘System’, “Law’ and *Ideology’
were nowhere used in the whole of Quran, However, in the Book of
God, there exists a complete and comprehensive definition of Islam
in Verse No. 30 of Surah Rome:

30. So set thy purpose (O

Muhammacd) for religion as a s, hwﬁ;;ﬁ
man by nature upright - the R N s R
nature (framed) of Allah, in &g«“ﬁﬁaﬁbﬁ:ﬁm
which He hath ereated man. :31 L':w

There is no altering (the laws
of) Allah's creation.

Thisverse reveals that Islam is akin to Nature and Nature is cach
moment changing and evolutionary. That is why Islam, in its
cssence, does not believe in stagnation. It always invites cach and
every human being to medidate and (o reflect upon the secrets of
Nuture. In consonance with the true spirit of Islam, the last Messen-
per of God (peace be upon him and his progeny) kept on inviting
people to decp medidations throughout his life. Asa narrative gocs,
when after a night-sieep, the Holy Prophet was awake, he said,
“Tonight a versc is revealed 1o me. Accursed is he who reads it and
doesn’t think over it He who acis not, is accursed twice and thrice.”
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Then he uttered the following verse which presently constitutes a
part of Surah-g-Baqgr:

164, Lol in the creation of the L TR T

hesvens and the earth, and the L?f)j‘_:‘—jﬁ-lll_éa}iuj
difference of night snd day, gﬁﬁ[ﬁjﬁ%ﬁé;
and the ships which mun upon P ot o O 3

the ses with that which s ol use Fanrs ;EH@LQ&Q'U;]
to men, wnd the water which Mmt&ﬁ}t;&mi
Allah sendeth down from the  ™_, 0 Ly rosrones o

sky, thereby reviving the earth M&Jﬂiﬂw ;E"u-ﬂ
after its death, and dispersing  “Sgv=aif e {205 arfray,
all kinds of beasts therein, and ﬁ?nﬁuﬂ%@:‘-w
{in) theordinance of the winds, s 15 2ushal, 5
and the clowds obedient be- Ry ,;i,.ﬁﬂl,,,
tween heaven and earth: are g P Lﬁfj.ﬂ'& S

signs (of Allah's sovereigniy) & :‘-J 217,02
for people who have sense. r2 "'g-’il

The repeated utierances of this verse by the Prophet of Islam,
inviting the people to deep reflections, is a cogent proof what an
important place intellect and reasoning occupy in Islam. When 1
talk of the importance of reason and logic in [slam, [ nevermean that
the fundamentals of Islam such as Tauheed, Nabuwat and
(ayamat should be made open to [ree discussion. [ say so because,
in the first place vain discussions about the existence of God or
occurrence of Doomsday lead one to nowhere and it is nothing but
an exercise in futility. But if we start reflecting over the secrets of
Mature with a firm and unflinching faith in the existence of God, in
the last Prophethood of Hazrat Muhammad (p.bahy), in the exis-
tence of angels, in the Holy Quran as the last and final Divine
message and in the occurrence of Doomsday, we can reach definite
conclusions regarding the secrets of Nature. The fim faith in the
existence will helpin unfolding in inscrutable and mysterious laws
ol Natwre. Beyond doubt, the entire design and planning of this vast
and terrifying universe appears to be based on the *Onencess of
God'. This fact is acknowledged by the eminent and leading
scicntists of the modem times, Such is the grand design of every-
thing in this universe that it cannol be without a Planner - and a
Planner or a Designer who is Omniscient, Omnipotent and Omni-
present. Inthe Holy Bible, there is "God said, *Letthere be light, and
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there was light. " It"s not light alone but each and every object of the
universe is subjected to His Command, When it has been acknowl-
edged (hat there exists God who is the Creator of cach and every
object, then God-worship is in the very scheme of Nature, The 415t
Verse of Surah Al-noor testifies this fact:

41, Hast thou not seen that =012y 3 -""..-j u.-»
Allah, He it is Whom all who Iki ﬂj ’T

are in the heavens and the earth Mag "'f" _:7 "‘jf

Pfﬂ.im., and the birds in their rar -"p" . ’1'_,.-‘__...-’.
fight? OF each He knoweth E"’yﬂﬁjf"h

verily the worship and the 'E"IEJ, g
praise; and Allah is Aware of -
what they do.

Thus, it is evidenced from the above Verse that from the
meanest particle ol dust (o the most powerful atom - every ohject
which is the creation of God is all the times busy in His worship.
Submission to God, is therelore, in the fitness of the scheme of
Nature. Man, it is an established fact, is the best and the most
wonderful of His creation. As God-worship is deeply implanied in
the instinct of each and every object of the universe; man, being a
part of it, how can he be immune to it? Alexander Pope, a great
English poet, was very true when he said:

Who sees with equal eyes, as God of all,
A hero perish, or a sparrow fall,

Aloms or systems into ruin hurled,

And now a bubble burst, and now a world.

I one possesses penetrating eyes and has a powerful observa-
tion, he will perceive that each bud bends before God when it
blossoms into a [lower; the fragrance of every flower is an evidence
of the recognition of God; the Sun and the moon testify their
obedience to the command of the Almighty by their regular appear-
ance and disappearance. The rhythm emanating from the ripple of
walter of the water-falls is nothing but an assertion of God's grace,
the impctuosity of sea waves and ruste of leaves are but a clear
indication that there does exist 2 Being who is worthy of being
worshipped. Similarly, the thunder in clouds and the appearance of
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a rainbow on the horizon with their lovely multi-colour are a sure
testimony of a Supreme Power.

But despite all variance and contra-distinction in the phenom-
ena of Nature, there is no conflict. On the other hand, one who has
the power 10 perceive, he will notice that there lies a symmetry of
a coherence in the distinction. The symmetry is that each object of
Nature is engrossed in worshipping God. The binding force of
coherence that underlies the phenomenon of Nature is in fact a
lesson for the entire human race, especially for the Muslims. The
institution of prayer in Islam is in absolute conformity with the
phenomenon of Nature where every object, whether animate or
inanimate, is in a state of worshipping God. In the congregation of
prayer, all petty distinctions of class, creed and colour pale into
nothingness and all hatred for each other evaporates. It becomes a
single body of worshippers. To quote Allama Igbal the poet-
philosopher of the East:

— —_— /
3P i
. > .
J{r_f,.i' ;;"fﬁﬂff%:__.ﬂd: '_|
"Each and every kind of distinction ceased to exist”

Asimplicit faith in the existence of God is the firstand foremost
condition for being a Muslim, similarly the Prophethood of Hazrat
Muhammad (p.b.u.h.) is an essential ingredient of faith in Islam.
Beyond doubt, he was not only the last Messenger of God but. by
virtue of the task assigned to him, he was the greatest and the cost
exalted. Whereas cach prophet was endowed with a single mirzcle,
the numberof miracles of Prophet Muhammad (p.b.u.h.) was many
and sundry. Whether it was the miracle of bowing down of the
branches of the tree in front of the house of Bishop Bohera in horour
of the Prophet during his childhood days or the partition of moon
into two halves by his mere pointation or pebble reciting Kalma-e-
Tayyaba at his sacred palms. But the greatest of all the miraZies
granted o him was the Holy Quran which is a testament of he
greatest value and has been a beacon-light for the Muslims durng
the last 1,400 years and shall continue to be so till ctemity. Those
miracles reflected that all the objects of Nature and all the phencm-
cna of Mature were under the complete control of the Holy Propret.
Therefore, an impiicit faith in the Prophethood of Hazrat Muhzm-
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mad is indeed a vital part of faith in the Divinity. Further, as cvery
material object is advancing towards destruction, therefore the
Doomsday will be the corollary and logically sequence of that
destruction. The Holy Quran bears testimony to these truths. It does
50 because it enshrines the ctemal and unaltcrable principles of
Nature. To these eternal principles of Nature, we also call "Natural
phenomena’ in the English language. Thus, it may also be said that
Nature pervades in the entire universe as the moving spiril. In this
vast expanse of Nature, man has his entity as a living creature,
although his position is supreme. Though much higher on rational
level than any of the living creatures, the fact remains that he has
many things in common with other living creatures. Therefore, the
laws of Nature governing life, cannot be different for man alone.
That's why Lhe Divine commandment is:

There is no altering {the laws - e g ey
of) Allah's creation. E "}J R

Therefore, the Laws of Creation have remained the same from
Hazrat Adam, the proto-type of man to Hazrat Muhammad, the last
Messenger of God, In view of this fact, there exists an injunction of
God in the 13th Verse of Sura-¢-Shoora:

o vigion it Ho e OSBRI
eligion whic € COi- R R

mended unto Noah, and that | SIELIE NG04,
which We mspirc in three 7 tesesd 1ap=f (20 ofe =
{Muhammad), and that which s F“-‘-v'fl‘r‘t:L‘-ﬂ—‘ 3

We commended wnio Abra- ﬁﬁ;’{j@ﬁ'ﬁ&f@_’g«j
ham and Moses and Jesus, 4
saying: Establish the religion, =
and be not divided theren.

From an Arabic word “Shara™ another word “Shaare™ 15 de-
rived. According 1o the grammatical terminology, it is a Noun. It
means ‘path’ or ‘road’. In the terminology of Islam, the word
“Shariat” mcans “the way of life which one should adopt in
accordance with the dictates of religion,” Therelore, the compre-
hensive definition of Shariat is*the way of life as approved by God™
or “the course of life which is natural and beneficial” for all human
beings. This is only possible when each and ¢every human being
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adopts the prescribed course and not under his whim or fancy.
Nature, as is evident, always believes in moderation. It never
approves of extremity. That's why life does not existin such regions
which are either intensely hot or severely cold.

As said carlier at several places, Nature is evolutionary and
ever-changing. Therefore, the religious way of life cannot be that
lile which is stagnant and rigid. That mode of lile in which all the
channels of research and enquiry are blocked, may be anything else
but the life as prescribed by religion. As amatierof fact, Islam never
approves of blind alleys. That is why there is no room for blind
cmulation. Honestly speaking, there can't be a greater curse than
blind following. That's why the Holy Quran emphasises at very
many places on ‘meditation’ and *reflection’. This stress is made so
that avenues of new thought are ever open and the society is not
clogged with retrogression and taboos of the worst kind. In [slam,
the spirit of free inguiry and research is very much encouraged.
Therelore, in the parlance of religion, such a free inquiry is called
“ljlhad’ .

Again, Nature appears to be actuated with a harmony. We may
call this harmony a ‘balance’ as well. The life which is govemned by
the dictates of religion means a "harmonious” and ‘balanced”’ life.
This harmony should be perceptible in all walks of life. It should
very well be discemable in love and hatred, in support and opposi-
tion, in reward and punishment. As harmaony is the very essence of
life, therefore it cannot be neglected at any stage. That is why it is
an essential part of life and has to be taken care of whether one is in
a state of peace or war. In the Holy Quran, the Providence says:

4%, Lol We have created every s MR -
thing hy mersure, #

I you analyse the above Verse, you will sce that in the genesis
of the entire creation, harmony was the first and the foremost crite-
rion; and in His scheme of planning, no object whether animate or
inanimate, is supposed 1o go beyond its capacity. If the harmony of
that object is disturbed the Ieast, it will lose its shape and propertics.
For cxample, water which is extremely essential for life, is com-
posed of Hydrogen and Oxygen. In the formation of water, there are
two components of Hydrogen and one component of Oxygen, As
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a result of it, the chemical formula of water is H20. But if there is
the least change in its composition meaning thereby that if its
harmony is disturbed, its property will be transformed and it will be
anything but water. Again, when an engincer constructs a building,
he creates a harmony by dividing the load of roof on the pillars. The
larger and higher is the building, the more massive are the pillars.
However, if the harmony is injured at any place, either the building
will collapse or the pillars will give way.

Fourthly, there is a planning, an arrangement in Nature. The
whole of universe appears to be govemed by a system. The Holy
Quran speaks of this system in Verse Nos. 3 and 4 of Surah Al-

Mllik: o e s
Suiaa g de i,
Thou (Muhammad) canst ses @;Mﬁﬂfﬁ'ﬁj@b‘ﬂ’t

no faull in the Beneficent i S fi
One’s creation; then Jook Q@%‘.ﬁ‘ﬂmlﬁ

again: Canst thouw see any rifts? ® Eﬂiﬁjﬁﬁuﬂ

The above Verses of Surah Al-Mulk are a sure testimony that
there exisis a system in the whole of universe. It is because of the
fact that no device or creation can function without a system. God,
in His infinite wisdom, knew it that for the creation of the universe
4 system was needed and therefore he created itunder a planand a
system. Therefore, the religious way of life is that life which is
planned and systematic. That is why, there arc domains in Islam
which are lawful and unlawful. Even in matters of food, there arc
certain things the use of which is forbidden for a Muslim,

Those great men or nations who discovered the secrets of
Nature, have achieved considerable success in controlling and
harnessing the forces of Nature, Those eminent scientists have also
been successful in inventing such wonders as radio, television,
camera cic. Even in the ficld of space travel, those scientists have
attained 5o much so progress that the moon has no longer remaingd
a mystery.

As God is Great, similarly His power of ingenuity and crafis-
manship is Great. Whercas limitless are the creatures and objects of
His creation, the greatest and the most wonderful is man. It was for
this reason that while adoring the Almighty for moulding man into
his shape Hazrat Ali (A.S.) said that ‘man obviously looksnot as big
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as he is; in fact, a universe lies hidden in his being’. As compared
to the entire human body, the pupil of an eye is a much smaller
object and iris is but a fragment of pupil. But within that very very
small object, is n't the whole universe packed? The iris is designed
in such a way by the Great Designer called God that it has got the
capacity to visualise the far off things as much it has the power 10
perceive the objects placed at a close distance. Further, in different
shades of light and darkness, it functions in a different way. The
obvious dilference in vision between things placed distantly and at
a close distance is that the minutest details of the distant objects will
not be clearly visible to the naked eye. Myriad and countless are
indced the Blessings of God. 1t is for this fact that addressing man
in Surah Rehman, He asks him if he (man) would yet belie His
Benedictions. Each and every healthy eye, as said earlier, has
enormous capacity of visualising distant and close objects. But the
sun which is fixed atits place, is visible in its uniform size Lo all men
who belong either to the Morth or the South regions of the world.
From any of the four directions, the shape of the sun appears the
same. It may also be said with regard to the moon and the stars. Such
is the balance in Nature that the flow of water always makes its way
towards the slape and the creeper ever tries Lo go upward, Similarly,
the winged creatures fly in the air and creatures without wings are
tied to the ground. Therefore, the entire universe is govemned by
immutable laws and there appears to be a balance in the whole of
creation.

Lastly, justice is one of the most remarkable characteristics of
Nature. 1t's because of the fact that the entire system of this universe
appears Lo have been based on justice and fair-play. As God has said
in Surih Al-Rehman:

7. And the sky He hath wp- P S
lifted; and He hath set the Sl SR
Mmeasure,

Here the word “Mizan™ does not mean cither a *balance’ or a
‘weighing machine’. The word ‘balance’ is employed here as a
metaphor, As ‘balance’ is a symbol of justice, therefore God, in His
infinite wisdom, has used the word “Mizan”. This balance is of
course perceptible in His entire Scheme of Creation and in the
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whole of the universe ranging from zenith to nadir. The etymologi-
cal meaning of “justice” is ‘the maintenance of a thing at its place’.
If you look analytically at the universe, you will find that the sun,
the moon and the planets are functioning with utmost diligence and
care - and each of them is working within its orbit; the sea-waves
surge but within the bosom of the sea; night follows the day. In
short, every thing is in perfect order and it is working in unison with
other things. Thus, there is 2 balance in all the existing objects of the
universe. This balance reflects the divine justice. If this justice is
done away with, nothing will remain at its place: the sun, the moon,
the planets and every thing that pertains 1o the universe, will be in
a total state of disarray,

The sum total of the discussion made in the preceding pages is
as [ollows;

a) That there is an invariable growth and evolu-
tion in Nature,

b} That there exists a harmony and coherence in
the entire universe. This harmony is effected
because it is one of the etemnal laws of Nature.

¢) Underlying each and every object, there is a
system.

d) As justiceis the very essence of Nature, there-
fore there exists a balance in each and every
object of universe.

These four are the cardinal principles of Mature. As religious
way ol life or life governed under the dictates of religion is in
complete harmony with the demand of Nature, therefore a truly
balanced socicly enjoying Lthe sanction of religion can only be that
socicty which is based and enshrines within it these four cardinal
principles of Nature.

In the recent past, whatever we Lried to do in the name of
*Shariat Bill” or the “Implementation of Sharial”, it was all much
ado about nothing and it was an exercise in [utility. The entire
unfruitful endeavour was to impose the extremely narrow, retro-
gressive, rigid and lifcless Caith based merely on bigotry and hatred.
How can such a relentlessly cruel faith of the obscurantists, steeped
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in retrogression and dogmatism, be acceptable to the Muslim
masses? It"s all the more deplorable that these ignoramus obscuran-
lists don't realise that no faith can be imposed on the basis of brute
force. By endeavouring to introduce their own brand of Islam, they
perhaps wanted (o bury Islam deep down inte the mire,

The greatness of Islam lies in the fact that it never advocates for
rituals or dogmas. On the contrary, it always inviles men to rational
and intellectual thought. As it is universal in its appeal, therelore
there is no room in Islam for evils such as hatred, namow-minded-
ness and bigotry. In the word of Allama Igbal, the real message of
Islam is that of love, brotherhood, dignity of man. After man has
recognised man, only then he can transcend higher so as to delve
into the secrets of Nature, IUis in this way that he can transform this
world inte a beautilul and happy place; it's by such a pursuit that
man can rightfully eccupy his place in this world; and it is by such
an act that man can fulfill the mission of his creation.

Al the dawn of the 15th century Hijra, there have been rejoic-
ingsall over the Muslim world. Instead of wasting time in rejoicings
and in arranging big public gatherings for the celebration of *glory
ol Islam’, the need of the hour is that the thinking minds of the
Muslims should reflect over the graver and more serious issues as
lo why and how the Caliphate degenerated into monarchy, how can
the Muslims be united and how can the ills of the Muslim society
be removed? It's by love and accord, not by hatred and discord, that
the Muslims of the world can be welded into an Ummah. We can
only serve Islam and its real mission by disseminating its universal
message of love, amity and fellow-leeling throughout the globe.
We shall be able to do so only when we come out of the shackles of
the cormupt priestdom - the Muslim priests who have been for the
last 1400 years agents of the Muslim rulers and, for their own sellish
ends, kept onissuing fake decrees in the so-called name of Islam.
Thus, barring a few men of character, the Muslim priests have
helped the rulers in the perpetuation of their unjust and corrupt rule.
Sccondly, we can bring any positive change when we evolve a
criterion for judging the good deeds and misdeeds of the personages
of the Muslim history and we develop courage within ourselves so
a3 1o face facts,
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The Muslims can seek guidance from the Holy Quran only
when they are ready to shun petty prejudices and retrogressive way
of thinking., When the Muslims have developed a broad outlook and
a feeling of brotherhood on universal plane is inculcated in them,
only then the wisdom of the Holy Book will be comprehensible to
them., Since the Book of God contains all that which isinheaven and
eirth and it has a universal appeal for the whole of human race, its
conients cannot be understood by the prejudices of bigotry and
hatred, In Surah Bani Israel, 36th Verse glaringly sheds light in this
context:

H H HER L i R oy
Lol the hearing and the sight .1-],51_-,1‘_ J'J':'hjﬂ:kjym&‘l_[
and the heart - of each of these Yipicne -
it will be asked, Lo e e

While explaining the meaning of this Verse, Muslim scholars
have, by and large, interpreted it in terms of sin and atonement,
stressing that each and every limbof a human body will be subjected
10 a test on the Doomsday and the eming one will be punished
according to the degree of offence. To my mind, such an interpre-
tation covers a partial and limited sense. An eye will be held
reprehensible because it has daned an evilful glance at somebody,
and an ear will be punished for the ill of back-biting. This is but a
superficial meaning of this Verse. To cast an evilful cye at some-
body is certainly a bad thing but much worse than that is when
manifold evils thrive in a society and one is but a mere spectator,
Funther, he is all mute, ‘Secing is believing' there is an adage. Onc
who isasilent spectator of ills of the socicl ¥y and has not uttered even
a word as a protest, especiall y when he was in a position to do 50,
such a person is sure to be taken 1o task in the world Hereafier, On
the Doomsday, the Creator may ask him:

"Y¢ witnessed the sapling sprouting, subse-
quently you saw it transforming into a big tree; ye
beheld a bud blossoming into  Nower. Why then
did ye not strive to know more about plant life?
Why did ye not devote thysclf 1o the study of
botany?
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“ye gaw an apple falling on the ground and yet
ye cared not Lhe least 10 know about the Law of
Gravity which made it fall? Ye saw the tyrant ruler
oppressing his subjects and ye raised no voice of
protesi? Ye had heard the tales of the pomp and
pageantry of such a king and emperor who wielded
greal power and was law unto himself but when
adversity befell upon him, he was so much so
relegated that no land was ready to accept him,
However, he could get with much difficulty two
yards of land for his grave, and that too in a foreign
land. Was the abject downfall of that king not 2
lesson for the entire mankind? Then why did ye not
leam 2 lesson?

"“Ye saw thy fellow beings in sufferings and
yet thy heart was never moved; ye witnessed many
a man starving and yet ye never made any elfort to
wipe out poverty and hunger.

“y¢ adomed thy body with gold medals so as
{0 impress others; ye made a sheer propaganda of
religion to befool others and also 1o please the
rulers. In return of that propaganda, ye filled thy
coffers.”

Another divine injunction which 1 would like to quole in this
contexl is contained in the 3rd and 4th Verscs of Surah Jasiya:

i L] - § - k4
3. iﬂm i the heavens and the gdues’ IR
parth are porients for believess. é )
4, And inyour creation, and all » P R
the breasts that he scattercth in é&_.TSMG;:L:é—}’F tha

the earth, are protents for a folk -.. WP .“a‘j' 8y
whose Faith 15 sure: uﬂ:&-ﬁ 1

These Verses truly reflect how much siress Islam lays on
‘reflection’ and ‘meditation’. And a reflecting mind can ncither be
a dogmatic mind nor a prejudical mind. Thus, in Islam, there is no
room for relrogression or obscurantism. Similarly, there is much
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emphasis on education. One of the most famous traditions of the
Prophet of Islam (p.b.u.h.) is:

2 Oy A sl
“Seek knowledge, even if (you have to o as far) as China."

It is an oft-quoted saying of the Holy Prophet which is pregnant
with deep thought. The meaning which people commonly infer
from this saying is that in the acquisition of knowledge, distance
should not be allowed to act as a barrier. This is just the outward
meaning of the saying. In the days of the Holy Prophet, with no fast-
moving means of communication, China was considered as a very
far-flung country. But the inner meaning of the saying is: gather
knowledge from whatever source it is available. It is immatedial
whether the teacher is a Muslim or a non-Muslim. But, in utter
violation of the spirit of the said tradition, the obscurantists of the
carly 19th century pronounced a decree by which the study of
English was declared unlawful for the Muslims. Similarly, when
Shah Waliullah translated the Holy Quran into the Persian lan-
guage, the narrow-minded priests branded him an infidel.

Beyond doubt, much of the progress is made in the field of
science and lechnology; yet much more progress is yet to be made
in the times to come. But despite all the advancement. there are still
controversies on the sighting of Eid moon. Each year, the Reut-e-
Hilal Committce makes an announcement regarding the appear-
ance or non-appearance of moon. The members of this Committee
arrive at the decision on the basis of the version of moon-si ghicrs
who act as witnesses. The circumstantial cvidence somctimes
generales a controversy which mars the gaiety and festivity of the
festival, Further, does the entire process of moon-sighting not look
ridiculous, cspecially in the presence of observatories in the coun-
iry?

In the Muslim countries, there 100 exists a controversy regard-
ing the use of Miswak - woth brush, Miswak is onc of the happy
traditions of the Holy Prophet. Instead of stressing on its traditional
usc, we should regard that the Hely Prophet made its use as a
cleaning agent, since brush and ooth paste did not exist in the days
of Hazrat Muhammad (p.b.u.h.). Further, the substance comin 2 oul
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of the Miswak wood was useful for iceth and gums. In the present
times, the *Miswak" wood isnot casily available in towns and cities.
If people use tooth-paste and brush for cleaning their tecth, there is
no harm in the use of these cleaning agents. The emphasis should
be on cleanliness, whether through a ‘Miswak’ or by any other
means.

In many affairs of life, the utterly conservative Muslims are
highly critical of any departure from the conventional norms; so
rigid they are in their approach that they abhor any change or
novelty. I shall relate here an incident which reflects low primitive
are still our people intheirthought and mode of life. Maulana Shujat
Ali Qadri who is now an Hon'ble Judge of the Shariat Bench,
bought a scooler in the carly phasc of his lifc. Sometimes he
accommodated his wile too on the scooter so as to visit rclations or
for shopping etc. His wile was always clad ina ‘burga’. Some ol his
followers seriously noticed it and they were highly critical of him,
They staried grumbling that their Moulvi was trying (o give a
posture that he had become maodem. They further censured him for
an action which was contrary to Shariat. At last, somc persons
approached him for the protest. Having heard their complaint, the
Maulana asked them, “Please answer Lhis question first: whenever
the Holy Prophet (p.bah,) visited another place, he sometimes
1ook Hazrat Aisah (R.A.) with him, He made her sit with him on the
camel-back, As the narrative goes, did the Prophet practisc such a
thing or not?” People replied affirmatively. Then the Maulana
pleadingly said, “My breathern! during the days of the Holy
Prophct, camel was the means of transport. It was on camel that the
Prophet travelled along with his wile. In our days, camel is replaced
by scooter. [ take my wife for ouling on this carriage. What is wrong
in 1? In my considered opinion, by this way [ am (rying o
steadfastly adhere to the great and glorious wradition of the Holy
Prophet.”

Honestly speaking, Islam never preached to confinc women 10
the four walls of a house nor did Islam regard them as inferior
beings. It is an established fact that our religion enhanced their
prestige and position. For women, the Holy Quran says:

They arc raiment for you and _2#2y @ (<) 229~ Jey 217 e
ye are raiment for them. '&Uu-ﬂ“ 3 ‘ﬂgt.ftr.i-l.r.
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Women are the complementary part of men. They constitute
half of human race. To quote Allama Igbal:

_E.ruj:fb’h‘:{rﬂ;-z-m}.f:

"Colourful has become the Unjverse by
the existence of 2 woman."

How true was Igbal, one of the grealest poets of our time. Try
to visualise a society in which there is N0 woman or a sociely in
which women are treated as inferior beings. It will not be a society
worth living. To sum up, 2 woman isnot a play-thing. She js almost
as capable of tackling the scrious affairs of life as men are. The role
of wife is undoubledly a greal role, But for a woman, there are other
roles 10o. She is a daughter, a sister and a mother, And remember
that as a mother, her role is par excellence. That is why she is
regarded as the first and the great nursery. Itisin the lap of 2 mother
that a great man is always reared and trained.

The whole Muslim history is an evidence that Muslim Wwomen
have performed great and commendable tasks. In our own tim Cs,
women all over the world have contributed a lot lo the progress and
prosperity of mankind. Some of them have been good rulers and ad-
ministrators oo, Mrs. Indira Gandhi, Golda Meir, Mrs. Bandrana-
ike, Mrs. Thatcher and Mrs, Akino are some of the bright luminar-
ies. In this galaxy, the most brilliant luminary is Ms. Benazir
Bhutto, the first woman Prime Minister not only in Pakistan but the
first everin the entire Muslim world. In her person, she symboliscs
all the hopes and aspirations of a buoyant and dynamic Pakistan -
a Pakistan which is free from all evils,
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(1)
Comments
by
Dr. Manzooruddin Ahmed,
Vice-Chancellor,
University of Karachi,

This, the last gquarter of the Twentieth Century, bids fair to go
down in history as a watershed in the saga of ideas and ideologies.
It is a period of violent change and unpredictable upheavals. Both
Capitalism and and Communism, which have dominated the world
scene for solong mainly by dint of their scientific and technological
prowess, have proven their inadequacies as regards the fulfillment
of human aspirations and hope; human miscry, which both had
promised to eliminate, has increased and socio-economic eclonics
have put 1o nought the fondest hopes and surest predictions of the
pundits of both camps. Today, the Capitalist system is holding its
own only by dint of post-facto short-ierm adjustments to crises, and
the Communist System has at long last demands for change. An
extrapolation of the contemporary world-scenario shows 4 very
marked trend: the Capitalist system is showing signs of impending
implosion, while the Communist system is showing equally clear
signs of approaching explosion. Itis small wonder that the thinkers
around the globe have begun to speak of an alternative.

It has often been contended that Islam offers the only perfect
alternative to the two dominant socie-polilico-cconomic systems.
This led during recent times 1o a number of international confer-
cnces Lo which Muslim leaders and scholars were specially invited
to present their case. Al the same time, the burgeoning wealth ol the
oil-producing Muslim countries gave them a new conlidence, and
much was ..... and is still being ..... made of an Islamic resurgence.
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The objective conditions obtaining in the world of Islam,
however make a mockery of all such predictions and hopes. Shom
of the glamour of petro-dollars ..... which in any case is enjoyed by
only ahandful of countrics ..... the Islamic polity as a whole presents
a dismal, disappointing and disheartening picture of fratricidal
wars, civil strifes, unpopular govermments of, at best, doubtful
legitimacy, ideological cleavages, ethno-racial schisms, coupled
with socio-cconomic backwardness, imbalances and injustices. In
concrele terms, the hopes ... and fears ..... of Islamic resurgence
scem unfounded: & polity divided in itsell can hardly pose any
threat, nor can it offer any practical solution to the problems of
humanity. But in the abstract, Islam does indeed offer ..... and in
good measure 100 ..... what the disoriented and bewildered human-
ity wants. Bul the question almost begs itsell; can [slam, as it exists
in the world 1oday, lead the humanity to progress, peace and plenty?
Even the most optimistic protagonist of Islam would unhesitatingly
say "No".

It is indeed a supreme irony, that, of all the world religions......
pagan as well as revealed ..., Islam is the only onc which has
complete, fully authentic and perfectly preserved body of basic
codes, instructions and commandments, The Holy Quran was
revealed, in its own words, in plain Arabic language (to the Arabs
initially) so that the people could understand it. Then Muhammad
were collected, verified and recorded ... along with a veritable
treasure of biographical material ..... with extreme meticulousness.
With such a wealth of authentic reference literature to fall back on,
it stands o reason that the Muslim ummah should have remained
ideologically unified regarding the fundamentals and even most of
the peripherals of the exploited by sell-seckers o promote their own
ends. The ethnie, tribal, racial and political rivalries led 1o literature
resulting in fragmentation of Islam. Since Quran itsell docs nol give
detailed instructions of do's and don"is, nor does it lay down exact
principles, it depending upon social, economic, political and geo-
graphical conditions and historical backgrounds of the various
lands. However, the initial dynamism of Islam had gencrated a
momentum which earried the Muslims forwand.

Then disaster struck. The ferce Mongols ravaged and ran-
sacked the Muslim heartland, and what Muslims had achieved and
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built up, was lost. The prime concem during those days of catastro-
phe was the preservation of the faith. Muslims survived as Muslims
and went on to convert their heathen conquerors Lo their faith. But
the trauma put a brake on the intcllectual dynamism of Islam,

The second disaster was the confrontation of the Muslim in
Africa and Asia with the European imperialism. Muslims every-
where were directly or indirectly either subjugaied or their sover-
eigntics compromised and infringed upon.

The Muslims were stunncd by the rampant successes of those
whom they had trounced in the Crusades. As they were weak and
divided, and could match the imperialists neither in knowledge, nor
in military hardware and lechniques, nor in the spirit of adventure,
the Muslims by the large withdrew into their shells,

In an age where dynamism was the ruling creed, the Muslim
world became stagnant. The time stopped, as it were, forthem. They
frantically sought to preserve themselves by preserving their faith
along with all its accretions; even local secular-cultural mores,
traditions and usages became sanctified and were elevated to the
status of Divine teachings. Muslims held fast o their beliefs, ada-
mantly refusing to consider on merits any suggestion 1o change with
time and to adapt themselves to the new conditions, or even o rid
their beliefs of their un-islamic accretions.

Conservatism is the characteristic of all religions, since and
liberal or radical or innovative approach is believed to sully and
disfigure the pure laith. Muslims have carricd it to illogical ex-
tremes. In the Ottoman Empire, printing of the Quran was prohib-
ited; in Moghul India the Persian translation of the Quran eamed
opprobrium for its translator; in almost all Muslim countrics,
leaming of modemn western scicnces was frowned upon; in South
Asia, in carly part of this century a well-known divine wrote an
entire book advocating that the earth was Mat, and in Saudi Arabia
of today, in an intcmational scminar on education, scientific theory
wis rejected but technology was accepied, Small wonder that
narrow-mindedness, bigotry and a dogmatic orthodoxy arc siill
prevailing in the Muslim societies to their detriment.

In these circumstances, it is futile 1o expect an open, intellec-
tual, scholarly approach to a faith, which is innately and intrinsi-
cally dynamic.
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However, this boolk, as its title suggests, is just such an attempt.
It is like a breath of fresh air in a stuffy atmosphere. It is of seminal
importance for the Muslims of today, as it investigates thomy
problems and sheds light on a number of issues of great relevance
to contemporary society that have been long obfuscated by vested
interests. [rcharts out a path for Muslims that promises peace, pros-
perity and progress in this world and deliverance in the Hereafter.
It steers clear of the scctarian differences that have plagued the
Muslims throughout history and have directly contributed to their
disunity and downfall. It should promote the long-sought but still
elusive ideelogical unity of the Ummak,

The leamed author is an "alim’ who, in contradistinction to his
brethren of all persuasions, has always chosen to travel the high
road of objective scholarly enquiry in preference to the dark
tortuous byways of theological hair-splitting, His endeavour has
always been (o present Islam in a format palatable to modem mind
and calculated to arouse the intercst of men of other faiths, but
without compromising any of the fundamental tcachings of Islam.
His popular but erudite lectures, televised on our national TV
network, have become a source of inspiration 1o a very large
audience, Though he is a Shia divine, he has never allowed the
doctrinal and canonical differences between Shias and Sunnis 1o
colour his outlook. In fact, Allama Abbas Haider Abidi is areligious
scholar par excellence who has not only delved deep into history,
theology, jurisprudence, exegesis and dialectics of Islam, but has
also studicd other religions, and is well acquainted with modem
knowledge 1oo; consequently he is fair, objective and academically
honest in his interpretative projection of Islam. He has a unique gilt
ol expressing difficult issues in simple languapge which bears
testimony 1o his erudition. He is extremely well-equipped to act as
a bridyze between the old and the new and very well-placed to usher
in the modern era in Islamic lands,

The present work is not a conventional book of theology that
sceks, at best, 1o preserve and conserve, and, at worst, o mummily
the faith: rather, it secks to restore the lost dynamism to Islam and
10 redeem this great eternal faith in the eyes of a skeptical but
fuesting and curipus world,
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Comments
by
S5.K. MAHMUD
Secretary Interior,
Government of Pakistan,
ISLAMABAD.,

A problem that has long troubled Muslim thinkers is how 0
introduce the pristine concept of Islam, as different from the brand
of Islam that was advocated by the Muslim clergy, whichin cssence
did not reflect the spirit of the living faith. Over the centurics,
numerous noted thinkers and scholars of Islam in South Asia have
grappled with this problem in an effort to remove the accretions of
the past which have done much to misinterpret or distort the
essentials of Islam. They have left behind a wealth of writings on the
subject, which arc cven today capable of guiding the Muslims in
Pakistan, The Jast great thinker was Allama Igbal, whose "Recon-
struction of Religious Thought in Islam™ was aimed at re-cvaluating
the pre-eminence of a dynamic Islam from oul of the heavy layers
of dogmatism and traditionalism that stultilicd its lustre,

In the 1980s, lor reasons that are explained in considerabic
depth in the book “An Intellectual Approach To Islam™, Pakistani
religious thinkers were faced by the challenge of having o once
again cvaluate the true Islam. A movement, political in nature but
religious in content, exploiting the peculiar situation in the country,
was initiated with the claim of Islamisation of Pakistan. The nct
effect has been o create greater sectarian problems than before, and
severely strain the fabric of religious unity in the country. Asapart
of the Movement, a Shariat Bill was sought to be legislated, which
if passed, would have imposed the faith of a particular sect on the
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others. The bill, in the form it was prepared, fortunately did not
come Lo fruition as wiser counsel prevailed, Much of the “Islamisa-
tion” policy was formulated by the leaders of a particular new point
and a band of religious advisors, whose concept of Islam was
narrow verging on obscurantism.

The author of the book “An Intellectual Approach To Islam™ in
making an empirical assessment of the sectardan biased Islamisa-
tion policy rightly asks: "Do we want to confine the unbounded and
limitless span of Islam to narrow limits?" The sectarian divide had
never hindered the unity of Islam as the great jurists, who founded
their own schools of thought were men of eminence and had the
strength of character (o respect each other in spite of their differ-
ences. They have lelt behind noble traditions of tolerance and
estcem. Bul when, in spite of such a legacy, the namowness of
sectarianism took over, it was the world of Islam that suffered. This
tendency again came (o the forefront in the 80's in Pakistan with
unforunate resulis. The approach that was being offered under the
felicitous titde of Islamisation, did harm as it revived ancient
animositics. Islam does not counienance any such policies which
would pit Musim against Muslim and reduce the Ummah to a
highly comparimentalised body, divided by walls of prejudice. It is
contrary (o the spirit of Islam which enjoins unity among the
belicvers rather than division. It has fragmented the national ethos,
and accentuated the sectarian divide,

Itis an unfortunate anomaly that the faith which gave mankind
anew setof values which enshrine law and lay emphasis on justice,
a new constitution and a new direction, was being interpreted as a
religion seeped in rituals and customs, dogmatic and incapable of
mecting the challenge of a changing world, The history of the
Muslim world is littcred with the debris of great empires and
civilisations whose inability to comprehend the meaning of chang-
ing led Lo their demise, either at the hands of extemal forces or from
within. The fate of the twenticth century Muslim world, it is
expected, would be cast in a different mould as the lessons of the
past would act as puiding posts. There are instances at present of
Mustim countrics which have risen to new heights, but there are also
instanees of countries which are still rapped in the cobwebs of an
interpretation which abhors change. In Pakistan, after years of
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¢ffort to benefit from the enlightment provided by the great thinkers
and scholars of Islam, an element of recidivism took shape, parily
encouraged by the political circumstances in the country. Matters
which had never been issucs suddenly found eminence, as the
protagonists of a new order in the country embarked on a drive to
assert their version of Islam on the nation. Whether all what was
being offered as the basis of faith was in conformity with the
dircetion of a particular school of thought, is not clear, but iL was
certainly not designed to prepare Pakistan for the twenty-[irst
century. Opposing all manner of change, the traditional cry of
“gufr” was raised by one segment to denounce everything thal was
novel or new in the field of thought or deed. The writer of the book
points out that “This ostrich-like attitude is nothing bul an escape.
That's why the Muslims have been backward in many walks of
life," His argument rests on the firm foundation that change is alaw
of Nature and that there is nothing in Islam which hinders the
aceeptance of change. What is enduring is the basic tenets &
Principles of Islam that are unchanging. Ijiehad is the comer-stone
of a vibrant and favourcd looking Islam. In a tclling passage,
Allama Abidi stresses that “One who clashes with nature gets
smashed. Islam is not a religion of customs and rituals, it's funda-
mentally a way oflife whichis very close to Nature. Unless and until
we recognise this fact, we cannot get over the predicament that we
are unfortunately placed in,"”

“The answer (o the problem that was alluded 1o earlier, lies in
correctly understanding and re-evaluating Islam. This itsell is
based on the accent Islam places on incessantly striving to "dis-
cover new horzons of knowledge, intellect and cognition.”™ IL 15
nccessary 10 reconstruct @ new approach to Islam which would free
it of the trammels of ritual and customs, dogmatism and tradition-
alism. The noted thinkers and scholars of the past addressed
themselves 1o this issue. Their inquirics have guided Muslims who
sought enlightenment. The writer of the book “An Intellectual
Approach To Islam”, further pursucs the same 1ask, but from an ap-
proach that is in keeping with the requirements of the present limes.
It is not a new interpretation of Islam that he offers, but an
evaluation of what Islam stands for, as different from what is held
by others who follow a relatively monbund attitude. The above
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constitutes my personal views in evaluating the book. It undoubt-
edly addresses itself to the burning issue of an interpretation of
Islam. The issue begs resolution, as a way to clarifying our concepts
and removing a hurdle that divides the polity. The book is written
by Allama Abbas Haider Abidi whom I respect for his objectivity
and erudition. He has dealt with a sensitive subject in a scholarly
way which is commendable.l hope that it will be found of immense
value in all the circles of educated and cultural men not living only
within Pakistan but even abroad.



(3)
Comments
by
Mir. Hashim Raza, L.C.S./C.5.P.
Former Govemnor of East Pakistan.

Hamari Manzil,

14-A Muhammad Ali Housing
Society,

Karachi,

21st September, 1988.

My dear Abidi Sahib,

I thank you for sending me a copy of your treatise entitled "An
Intellectual Approach to Islam™, 1 felicitate you on writing this
thought-provoking and well-reasoned paper. [ am in full agreement
with your conclusions that:

a) Islam is not merely a religion of customs and
rituals but is fundamentally a way of life which 1s
very close 1o nature.

b) The mission of Prophet of Islam (5) was o
reform the entire mankind and not the Muslims
alone. This is why he is known as Rahmatul-lil-
Alemecr

One of the greatest dramatists and thinkers of modem umes,
George Benard Shaw prophesicd that Islam would be the fulure re-
ligion of Europe. 1 quote him:

“If any rcligion has the chance of ruling over
England, nay Europe, within the ncxt 100 years, it can
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only be Islam. I have always held the religion of Mu-
hammad in high estimation because of its vitality, It is
the religion which appears 1o me to possess the assimi-
Iating capacity to the changing phase of existence which
can make its appeal (o every age. [ believe if a man like
Muhammad were 10 assume the dictatorship of the
modern world, he would succeed in solving its problems
ina way that would be acceplable to faith of Muhammad
that it would be acceptable to the Eurape of lomormow as
iLis beginning to be acceptable to the Europe of today.™

Hesketh Pearson, in his biography of Bernard Shaw, states that
he was an atheist and his religion was creative evolution, | quote
Hesketh Pearson:

“Inall history the one person who exactly answered
hiz requirements, who would have made a perfect Sha-
vian hero was Muhammad. In 1913, he wanted 1o write
4 play on the subject for Forbes Roberison, Four years
carlier, he had informed the Parliamentary Committee
on the Censorship that he had long desired to dramatize
the life of Muhammad. But the possibility or fear of a
protest from the Turkish Ambassador caused the Lord
Chamberlaine to refuse tolicence such aplay. Neverthe-
less his fancy continued to play around the prophet who
isdescribed by the elderly gentleman in Back 1o Mathus-
alah as “a wruly wisc man, for he founded a religion
without a Church.”

Quaid-e-Azam Muhammad Ali Jinnah, through whose match-
less leadership the God-gified State of Pakistan came into cxistence
on August 14, 1947, did not unfortunately live to frame the
Constitution of Pakistan. In his broadcast talk (o the people’of the
United States of America, recorded in February 1948, he had given
the: following guidelines for the Constitution of Pakistan, I quote:

“The Constitution of Pakistan has yet io be framed
by the Pakistan Constituent Assembly, 1 do not know
what the ultimate shape of this constitution is going 10
be, but I am sure that it will be of a democratic type,
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embodying the essential principles of Islam. Today they
are as applicable in actual life as they were 1300 years
ago, Islam and its idealism have tanght us democracy. It
has taught equality of men, justice and fariplay to every
body. We are the inheritors of these glorious raditions
and are fully alive to our responsibilitics and obligations
as framers of the future constitution of Pakistan. In any
case Pakistan is not going to be a theocratic state to be
ruled by priests with a divine mission. We have many
non-Muslims - Hindus, Christians and Parsis - but they
are all Pakistanis. They will enjoy the same rights and

4 privilegesasany othercitizenand will play their rightful
part in the affiirs of Pakistan."

Why is it that the prophecy of George Bemard Shaw that Islam
would be acceptable to Europe has not yet been fulfilled? It is
because the Muslims of the 20th century have failed to live up to the
tenets and traditions of Islam. The recent long drawn-oul war
between Iran and Iraq is 2 matter of shame for every son of Islam
and has made a mockery of our claim that all Muslims are brothers.
Unless the Muslims of the world unite, the prophecy of George
Bemnard Shaw would not be fulfilled.

In our own country the Constitution-making and Constitution-
breaking processes have spoiled our image among the comily of
nations. The first Martial Law was declared in our country by
General Muhammad Ayub Khan, then C-in-C of our Army, on the
night between 7th & 8th October, 1958, and was withdrawn on June
8, 1962, The second Martial Law was imposed on 25th March,
1969, by General Yahya Khan, then C-in-C of our Army. The third
Martial Law was proclaimed on 7th July, 1977, by General Muham-
mad Zia-ul-Hag, then C-in-C of our Army. And yet all these three
Generals had taken the oath of allegiance to defend the Constitution
of Pakistan.

In his address to the Officers of the Staff College Quetta on the
14th June, 1948, the Quaid-e-Azam, afler paying a tribute to the
spirit and morale of the Army, observed and I quote:

“One thing more Lam persuaded tosay this, because
during my talks with one or two very high-ranking
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officers I discovered that they did not know the implica-
tions of the Oath taken by the troops of Pakistan, Of
course, an cath is only a matter of form: what is more
imporiant is the true spirit and the hean,

But it is an important form and [ would like to ake
the opporiunity of refreshing your memory by reading
the prescribed cath o you.

"I solemnly affirm, in the presence
of the Almighty God, that [ owe alle-
giance 1o the Censtitution and the Domin-
iom of Pakistan (mark the words Constit-
tion and the Government o[ the Dominion
of Pakistan) and that I will as the Domin-
fon of Pakistan forces and go within the
terms of my enrollment wherever [ may
be ordered by air, land or sea and that |
will observe amd obey all commands of
any olficer set over me...."

As 1 have said just now, the spirit is what really
matters. [ should like you o study the Constitution
which is in force in Pakistan al present and understand
its true constitutional and legal implications when you
say that you will be faithful 1o the Constitulion of the
Dominion.”

The new Chicf of the Army Staff, General Mirza Aslam Baig,
in his address 1o the Officers of the Pakistan Army on the 25th
August, 1988, echoed the observations of the Quaid-c-Azam on the
role of the Pakistan Army. 1 quote his words:

“The security of the nation and the country is our
sole objective and Pakistan Army will fulfill all its
obligations in thisregard....... [twill be our camest cffort
te help maintain law and order in the country, Lo sce that
MNovember 16 polls promise becomes a reality, to help
strengthen relationship between the Federal and Provin-
cial Governments, 1o create a conducive atmosphere 1o
bring about a true rapport between the masses and their
leaders and o eliminate all those obstacles impending
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our march o attain the cherished goals of national
life........"

In an hour long address, General Mirza Aslam Baig held out the
assurance that armed forces would fulfill all these obligations. He
advised the armed forces to keep aloof from politics and said that
it was the sole domain of the politicians.

The need of the hour is not to frame new Constitutions but to
transform our people through a moral rearm ament movement. [T we
speak the truth, shun corruption and sif arish, be honest in our
dealings, resist *zulm’ and do Jjustice 1o all we can march forward
with self-confidence and dignity.

I compliment you on the balanced views expressed in the
pamphlets which you have sent to me from time 10 lime about the
current affairs,

With kind regards,

Yours sincerely,
Sd/-
(5. HASHIM RAZA)
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